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From Mosul to Turfan: The ḥūḏrā in the  
Liturgy of the Assyrian Church of the East

A Survey of its Historical Development 
and its Liturgical Anomalies at Turfan11

Catholicos-Patriarch Mar Awa III (Royel)

Introduction

Our discussion of the ḥūḏrā of the Assyrian Church of the East22 brings us 
predominantly to the city of Mosul, where it took shape at the “Upper Mon-

11 For general information on the Christian texts of Turfan see Mark Dickens, 
Multilingual Christian Manuscripts from Turfan, in: JCSSS 9 (2009) 22–42; id., 
Syriac Gravestones in the Tashkent History Museum, in: Dietmar W. Winkler – 
Li Tang (eds.), Hidden Treasures and Intercultural Encounters. Studies on East 
Syriac Christianity in China and Central Asia (OPOe 1), Vienna 22014, 13–49; 
id., The Importance of the Psalter at Turfan, in: Li Tang – Dietmar W. Winkler 
(eds.), From the Oxus River to the Chinese Shores. Studies on East Syriac 
Christianity in China and Central Asia (OPOe 5), Vienna 2013, 357–380. – The 
Christian Library From Turfan project was funded by the Arts and Humanities 
Research Council (UK). Erica C.D. Hunter is the Principal Investigator of this 
project, aided by Mark Dickens who is Research Assistant on the same project. 
I am indebted to both for their permission to study and cite the fragmentary 
Turfan ḥūḏrā.

22 The Assyrian Church has had only one printed edition of the ḥūḏrā. The late 
Mar Thoma Darmo, metropolitan of the Church of the East in Trichur from 1952 
to 1968 (he was suspended in 1964), undertook the task of printing the Assyr-
ian edition of the ḥūḏrā, though almost identically based on the Paul Bedjan 
edition – excluding all of the Latin feasts introduced in the latter. The ḥūḏrā, 
containing the gazzā, kaškūl, Psalter and the qdam wad-bāṯar, appeared in 
three volumes and bore the imprimatur of the Catholicos-Patriarch Mar Es-
hai Shimun XXIII (1920–1975). In all probability, the Alqāye ḥūḏrā preserved 
in the metropolitan’s residence at Trichur, dated 1598 AD, was utilized in the 
preparation of the Assyrian edition of the ḥūḏrā. It is worth noting that until the 
appearance of the Assyrian ḥūḏrā, the Chaldean editions of 1886–87 (of larger 
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astery”. Down through its history, the ancient city of Mosul has had the 
reputation for displaying an unfavorable attitude towards the presence of 
the Christian constituency of the city. However, during the early to mid-sev-
enth century of the Christian era, it was an important center of liturgical 
development and reform for the Assyrian Church of the East.

The Upper Monastery (dayrā ʿelaitā)

The center of liturgical activity which gave birth to the ḥūḏrā as we pres-
ently know it was the famed “Upper Monastery”, or dayrā ʿelaitā (ܕܝܪܐ 
-The father of modern liturgiology, Anton Baumstark, has re .(ܥܠܝܬܐ
marked with regard to the earliest systematic reform of the “East Syrian”33 
rite:

There is no liturgical domain which has been more hermetically sealed 
than that of the Nestorian Church, whose Rite received such a person-
al turn from the revision to which it was subjected by the Catholicos 
Išoʿyahb between 650 and 657.44

print type) and 1938 were in use among the Assyrians, especially in the Middle 
East. Mar Aprem, metropolitan of the Church of the East, Trichur, has reprinted 
the same in 1993. It seems that the late Joseph E. Y. Kelaita had already begun 
the task of collecting manuscripts and editing them with the view of publishing 
the ḥūḏrā as early as 1928; see Joseph E. Y. Kelaita (ed.), Pūšāq Rāze d-sīm 
l-Mār Narsay Kennārā d-Rūhā [The Interpretation of the Mysteries Composed 
by Mar Narsai of the Spirit], Mosul 1928, 112. The first Chaldean printed edi-
tion of the ḥūḏrā was printed (in three volumes) in 1886–1887 edited during 
the patriarchate of Elia XII Abul-Yonan (Chaldean patriarch 1879–1894), un-
der the title: Breviarum iuxta Ritum Syroroum Orientalium id est Chaldaeorum. 
The main redactors of this Chaldean edition, later reprinted at Rome 1938, 
were Mar ʿAbdīšōʿ Gewargis Khayyat, Chaldean metropolitan of Amid and later 
patriarch from 1894 to 1899, and the Lazarist from Khorsabad, Paul Bedjan 
(1838–1920).

33 The term “East Syrian” is a commonplace in liturgiological parlance, and in no 
way deals with the subject matter of the ethnicity of the Churches who follow 
this rite. The Chaldean Catholic Church and the Syro-Malabar Catholic Church 
as follow the “East Syrian” rite, which we commonly refer to in this paper as the 
“rite of the Assyrian Church of the East”.

44 Anton Baumstark, Comparative Liturgy. Revised by Bernard Botte [trans. by 
Frank L. Cross], Westminster/MD 1958, 19. English translation of the French 
edition: id., Liturgie Comparée. Principes et méthodes pour l’étude historique 
des liturgies chrétiennes, Chevetogne 1939 [31953].
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The definitive and normative period of the history of the rite of the Assyri-
an Church of the East took place at the famous “Upper Monastery”, locat-
ed northeast of the city of Mosul, also known as the monastery of “Mar 
Gabriel and Mar Abraham”.55 It seems that the monastery first came to be 
known under the name of Gabriel, who either is Gabriel of Kaškar, or whose 
identity is altogether lost.66 According to the Liber Castitatis (Book of Chas-
tity) of Īšōʿdnaḥ of Baṣra, Gabriel of Kaškar built the “monastery of Mar 
Gabriel at Mosul” (ܓܒܪܐܝܠ ܕܡܪܝ   one of three monasteries ,(ܕܝܪܐ 
which the saint built.77 However, one must take this early attestation with a 
grain of salt.88 According to Adolf Rücker, the foundation of the Upper Mon-
astery is to be attributed to Mar Gabriel the “Wonder-Worker”, and names 
“Mar Abraham” among the more famous masters of the school of the 
monastery, from whence the name “Saints Gabriel and Abraham”99.

Nevertheless, it certainly came to be acquainted with the name of 
Abraham during the time of Patriarch Timothy I (ca. 780–823), whose 
master at the school of Bašūš, Abraham of Dašandad,1010 was later trans-
ferred to the school attached to the Upper Monastery, known as the “Moth-
er of Virtues” (ܐܡܐ ܕܡܝܬܪ̈ܬܼܐ).1111 A liturgical attestation to the naming of 
the monastery is to be found in the diptychs of the East Syrian liturgy, 

55 Cf. Joseph Habbi, The Upper Monastery and the al-Tahira Church [Arabic], Mo-
sul 1969, 8.

66 Ibid.
77 See Jean-Baptiste Chabot, Le Livre de Chasteté composé par Jésusdenah, 

évêque de Baçrah, in: Mélanges d’archéologie et d’histoire publiés par l’Ecole 
française de Rome 16 (1896) 225–291, here: 256 f. (nos. 61 f.).

88 According to Fiey, the mention of the third monastery “at Mosul” is an interpo-
lation by a later hand. See Jean M. Fiey, Mossoul chrétienne. Essai sur l’his-
toire, l’archéologie et l’état actuel des monuments chrétiens de la ville de Mos-
soul (Recherches publiées sous la direction de l’Institut de Lettres Orientales 
de Beyrouth 12), Beirut [1959], 127, fn. 6. The fact that Gabriel of Kaškar died in 
738/9, according to the Liber Castitatis, this places him at least a century after 
the founding of the monastery. See Chabot, Le Livre de Chasteté, 257 (no. 
62). Cf. Adolf Rücker, Das “Obere Kloster” bei Mossul and seine Bedeutung für 
die Geschichte der Ostsyrischen Liturgie, in: OrChr(R) 7 (1932) 180–187, here: 
183.

99 Fiey, Mossoul, 127.
1010 Habbi, The Upper Monastery, 8. Cf. The Book of Governors (Budge 2, 380).
1111 Ibid., 8. Cf. Fiey, Mossoul, 127 f.
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which describe the Upper Monastery and the two fathers associated with 
it:

And for the memorial of the man of God and son of man, in whom 
grace was victorious in signs and wonders, our blessed father Mar Ga-
briel, witnessed to for holiness and famous for strength and marvelous 
in deeds, the founder of the High Monastery and its holy school the 
mother of virtues. And for the Memorial of our blessed father Mar Abra-
ham the interpreter of the divine scriptures […].1212

The fact remains that a great majority of the liturgical books bear the title 
“According to the rite of the Upper Monastery or the Cloister of Mar Gabri-
el and Mar Abraham near Mosul”1313. This is most especially true of the 
more ancient liturgical formularies such as the ḥūḏrā, gazzā and kaškul, 
along with the Gospel and Epistle lectionaries.1414 Thus, the “Rite of the Con-
vent of Mar Gabriel and Mar Abraham” of Mosul became normative for the 
East Syrian liturgy, even as the numerous manuscript evidences attest.1515

The ḥūḏrā: Its Formation and Edition

The ḥūḏrā (ܚܘܕܪܐ), a Syriac term meaning “cycle”, is the principal liturgi-
cal formulary of the Church of the East. It has already been effectively 
studied by Anton Baumstark and William Macomber.1616 The oldest extant 

1212 Frank E. Brightman, Liturgies Eastern and Western, vol. 1, Oxford 1896, 279. 
For the Syriac text see Joseph E. Y. Kelaita, The Liturgy of the Church of the 
East, Mosul 1928, 239.

1313 See Rücker, Das Obere Kloster, 180. 181, fn. 2–4. 182, fn. 1–3. Cf. Wilhelm 
C. van Unnik, Nestorian Questions on the Administration of the Eucharist 
by Ishoʿyahb IV. A Contribution to the History of the Eucharist in the Eastern 
Church, Haarlem 1937 [Reprint: Piscataway/NJ 2006], 148.

1414 Cf. Ibid.
1515 Cf. Fiey, Mossoul, 129.
1616 See William F. Macomber, A List of Known Manuscripts of the Chaldean Ḥuḏrā, 

in: OCP 36 (1970) 120–134; id., The Oldest Known Text of the Anaphora of the 
Apostles Addai and Mari, in: OCP 32 (1966) 335–371; cf. id., A History of the 
Chaldean Mass, in: Worship 51 (1977) 107–120, here: 112. Cf. Anton Baum-
stark, Geschichte der syrischen Literatur mit Ausschluss der christlich-palästi-
nensischen Texte, Bonn 1922, 198; Baby Varghese, East Syrian Liturgy During 
the Sassanid Period, in: The Harp. A Review of Syriac and Oriental Ecumenical 
Studies 15 (2002) 205–218, here: 216.
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copy of the ḥūḏrā (10th–11th centuries), which has come to be known as 
the “Mar Ešaʿya ḥūḏrā” (belonging to the parish at Mosul under this name), 
was effectively discovered by William Macomber, who writes concerning 
the ḥūḏrā:

[The ḥūḏrā] contains the variable chants of the choir for the divine of-
fice and the Mass for the entire cycle of the liturgical year. The com-
pilation of the Ḥūḏrā is traditionally attributed to the Catholicos Patri-
arch Išoʿyahb III of Adiabene (649–649) and his collaborator, the monk 
ʿEnanišoʿ, and there is no compelling reason for doubting the attribu-
tion.”1717

Jean Maurice Fiey conjectures that in all probability Īšōʿyahḇ began his li-
turgical reforms while he was yet metropolitan of Adiabene, sometime 
after 637.1818 A credulous piece of information can be found in the Book of 
Governors. According to Thomas, Bishop of Marga:

And when Mar Īšōʿyahḇ was Metropolitan in Arbel, and wished to draw 
up in order a book (penqīṯā) of the Canons that he might send copies of 
it to all the countries of his patriarchate [i.e., during his patriarchate], he 
made the wise Abba ʿAnānīšōʿ, the love of whom is very dear and sweet 
to me, to sit with him during the drawing up of the canons […].”1919

A bit further, Thomas actually specifies that these so-called “canons” are 
directly with regard to the breviary:

Now this Abba ʿAnānīšōʿ […] was a contemporary of both these patri-
archs [i.e., Īšōʿyahḇ and George] and to both he showed his obedience; 
to Mar Īšōʿyahḇ in arranging the canons of the ḥūḏrā […].2020

1717 Macomber, Manuscripts of the Chaldean Ḥuḏrā, 120 f. For a description of the 
contents of the Mar Ešaʿya ḥūḏrā see Pierre Yousif, Appunti sulla preghiera 
liturgica del rito caldeo (commune) [pro manuscript], Rome 1982–1983, 3. 

1818 Jean M. Fiey, Īšōʿyaw le Grand. Vie du catholicos nestorien Īšōʿyaw III d’Adi-
abène (580–659) (Suite), in: OCP 36 (1970) 5–46, here: 10. Cf. Eugène Tis-
serant, Nestorienne (l’Église). XIII: La liturgie des Églises nestorienne et 
chaldéene, in: DThC 11/1, col. 314–323, here: 319.

1919 The Book of Governors (Budge 2, 177). Cf. Joseph S. Assemani (ed.), Biblio-
theca Orientalis Clementino-Vaticana de Scriptores Syris, vol. 3/1, Rome 1725 
[Reprint: Hildesheim 2000], 145.

2020 The Book of Governors (Budge 2, 189). ʿAnānīšōʿ was also the redactor of the 
East Syrian version of the “Paradise of the Fathers”, made at the behest of 
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We know that ʿAnānīšōʿ was a good friend of Īšōʿyahḇ.2121 He was a fel-
low-student of the future patriarch, while they were yet attending the 
school at Nisibis before the controversy with ḥnānā and his teaching had 
ensured, along with ʿAnānīšōʿ’s brother Īšōʿyahḇ who later became bishop 
of Qārdālīyābād.2222 Again, according to Thomas’ testimony, ʿAnānīšōʿ “the 
wise of understanding laboured so hard in the study of books, that he sur-
passed all who were before and after him in his knowledge”2323 and it was 
for this reason that the catholicos enlisted his aid in redacting the ḥūḏrā 
and in organizing the other formularies.2424 ʿAnānīšōʿ is also the author of 
the Paradise of the Fathers, which also included the monastic history of 
Palladius and of Jerome which he picked up during his sojourn in the des-
ert of Scete. He compiled this anthology at the request of patriarch 
George I (661–680), thus becoming the standard book of reading in the 
East Syrian monasteries.2525

The fact that the recension of the ḥūḏrā standardized by Īšōʿyahḇ while 
he was already patriarch residing at the Upper Monastery had determined 
the name of this formulary, i.e.: “According to the Order (or Rite) of the 

patriarch George. According to Jean Dauvillier: “A la demande du patriarche 
George Ier, Hʿenànîšôʿ compila une nouvelle rédaction du Paradis des Pères, de 
Palladius et de saint Jérôme, enrichi d’additions prises à d’autres sources ou 
de souvenirs personnels. Cet ouvrage, qui devint le principal livre de lecture 
dans tous les couvents nestoriens, parmi les questions, les examples et les 
conseils qu’il renferme, donne quelques informations sur le droit monastique.” 
Jean Dauvillier, Chaldéen (droit), in: DDC 3, cols. 292–388, here: 333. See also 
William Wright, A Short History of Syriac Literature, London 1894, 174–176.

2121 According to Jean Dauvillier: “Il [Īšōʿyahḇ] fut aidé dans cette réforme par un de 
ses anciens compagnons d’étude, Hʿenànîšôʿ. Ce dernier, moine du Mont-Izlā, 
avait voyagé a Jerusalem et au désert de Scété, où il s’était initié a la vie des 
moines égyptiens, puis s’était retiré au couvent de Bêt(h) ‘Ab(h)ē.” Dauvillier, 
Droit, col. 333. Cf. Ephrem Baddy, A Historical Glimpse of the Most Noted Au-
thors and Organizers of the Chaldean Office [Arabic], in: Al-Mašreq 56 (1965) 
519–520.

2222 See Wright, Syriac Literature, 174. Cf. Fiey, Īšōʿyaw le Grand, 10; Baumstark, 
Geschichte, 201 f. Īšōʿyahḇ the brother of ʿAnānīšōʿ was later made bishop of 
Shenna, sometime before the demise of the Catholicos Īšōʿyahḇ (ca. 659).

2323 The Book of Governors (Budge 2, 176). For the works of ʿAnānīšōʿ see Asse-
mani, Bibliotheca Orientalis 3/1, 144–146; Baumstark, Geschichte, 202  f.; 
Wright, Syriac Literature, 175 f.

2424 Cf. Wright, Syriac Literature, 175.
2525 Cf. Dauvillier, Droit, col. 333; Wright, Syriac Literature, 175.
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Upper Monastery of Mar Abraham and Mar Gabriel at Mosul”2626. The man-
uscript tradition almost always refers to this work as the “ḥūḏrā da-mdab-
rānūṯā”, i.e., the ḥūḏrā “of the Dispensation (economy)”. This is an allusion 
to the whole liturgical year, with its different seasons and feasts in be-
tween, as celebrating the divine economy or mdabrānūṯā (ܡܕܒܪܢܘܬܐ) – 
the economy of salvation authored by God the Father and realized in his 
Son, Jesus Christ.

The early history of this most-important formulary is not known. 
Whether some sort of “primitive” recension of the book prior to the sev-
enth century reforms ever existed cannot be known. The earliest witness-
es to the ḥūḏrā outside the book itself are the Liber Superiorum (Book of 
Governors) of Thomas of Marga and the Expositio Officiorum of Pseu-
do-George of Arbel, the author of which refers to the penqīṯā made by 
Īšōʿyahḇ a number of times. At first glance, the title penqīṯā (ܦܢܩܝܬܐ), 
coming from the Greek πινακίδιον, seems to refer to a lost work of Īšōʿyahḇ 
which describes the various reforms he effected and an explanation of the 
rubrics he had stipulated.2727 According to Baby Varghese the penqīṯā:

[…] was a commentary on the ceremonies of the eucharist, daily office 
and other liturgical rites. This work seems to have given a theological 
rational for the liturgical actions. The theological explanation given to 
the liturgical actions by an influential patriarch invested them with “a 
sacrosanct quality to change”. This liturgical commentary, now lost, is 
used in an anonymous commentary on the anaphora and other liturgi-
cal ceremonies probably written in the ninth century.2828

However, according to Pseudo-George, the penqīṯā in question seems to 
be none other than the ḥūḏrā:

Why is it that since the beginning of the year is Tešrīn II, and that there 
is no feast from Tešrīn to Kānūn I, the blessed Īšōʿyahḇ kept the Annun-
ciation and the beginning of the penqīṯā until Kānūn, and did not make 
its beginning [to be] from Kānūn? The Church celebrates four begin-
nings in counting the year, and every one of them has a day and month, 

2626 Cf. Baumstark, Geschichte, 198, with fn. 9.
2727 See Fiey, Īšōʿyaw le Grand, 11; Yousif, Appunti sulla messa caldea, 15. Cf. 

Baumstark, Geschichte, 198.
2828 Varghese, East Syrian Liturgy, 217 f.
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I mean the beginning of the year and the beginning of the penqīṯā, and 
the beginning of the books and the beginning of the governors. The 
beginning of the year is Tešrīn I; the beginning of the penqīṯā is Kānūn I; 
the beginning of the books is the beginning of the season of the Fast of 
the Passion; and the beginning of the governors is the beginning of the 
season of Resurrection […] and the second [of the beginnings] is that of 
the dispensation, i.e. the penqīṯā […].”2929

Thus, according to the usage of penqīṯā in the Expositio, it could refer to 
none other than the ḥūḏrā itself. Again, the author of the Expositio states:

Why is it that since the [period of] Consecration of the Church is before 
all of the liturgies, including Baptism [Epiphany], the blessed Īšō‘yahḇ 
ordered the beginning of the penqīthā [to be] the Annunciation, and 
placed baptism at the Resurrection, and after the whole ḥūḏrā, ordered 
the Consecration of the Church […].3030

The so-called penqīṯā of Īšōʿyahḇ is also mentioned by ʿAḇdīšōʿ of Nisibs in 
his Catalogus. Concerning the writings of Īšōʿyahḇ he mentions that he 
ordered the penqīṯā d-ḥūḏrā, or the “volume of the ḥūḏrā”.3131 Here the un-
derstanding in clear – the penqīṯā and the ḥūḏrā are one and the same 
volume.

It seems that in the period lasting from the christological controversies 
to the reforms of Īšōʿyahḇ III, the Church of the East used to refer to the 
ḥūḏrā as the penqīṯā, in agreement with the West Syrian usage which is in 
sway to this very day. A ḥūḏrā manuscript of 1607/08, Cambridge Add. 
1981, has this interesting rubric for the commemoration of “One Person” 
(celebrated on the second Friday preceding the beginning of Lent):

The Commemoration of “One Person”, and it is also known as that of 
Mar Ābā the Catholicos. And know, O noble reader, that in the ancient 
penqyāṯā [pl.] it is assigned [the commemoration] as Mar Bar Sawmā 

2929 Anonymi Auctoris Expositio Officiorum Ecclesiae (CSCO.S 25, 25 f.; Connol-
ly).

3030 Ibid. (CSCO.S 29, 116 f.; Connolly).
3131 Assemani, Bibliotheca Orientalis III/1, 139.
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of Nisibis. However, the Catholicos Ezekiel assigned it in honor of “One 
Person”, that is, of Mar Ābā the Catholicos his master.3232

It is highly likely that even after the period of Ezekiel’s pontificate (570–
581), the ḥūḏrā was in fact referred to as the penqīṯā, and that its name 
was changed most probably by Īšōʿyahḇ III once elected to the patriarch-
ate, the reason being the caution of the Church of the East to a name 
which the West Syrians were utilizing for their main prayer book as well 
and a need to distinguish themselves from the “heretics”.

In conclusion, upon noting that the West Syrian equivalent to the ḥūḏrā 
is in fact a huge volume referred to as the fenqīṯō, and that there are many 
rubrics contained in the ḥūḏrā itself, one is led to believe that in fact, the 
penqīṯā of Īšōʿyahḇ and the ḥūḏrā are one and the same.

The next formative period of the ḥūḏrā comes with the redaction of the 
Catholicos-Patriarch Mar Elia I.3333 The ḥūḏrā underwent a revision some-
time around 1250 AD.3434 According to Adolf Rücker, the last of the most 
famous master of the Upper Monastery to be mentioned by name was 
Yahḇallāhā II (1190–1222); it is most likely that this reform of “around 
1250” mentioned by George P. Badger is in reference to this patriarch.3535

3232 Fol. 94r:  ܕܘܟܼܪܢܐ ܕܚܕ ܦܪܨܘܦܐ ܘܡܬܼܝܕܥ ܕܡܪܝ ܐܒ̣ܐ ܩܬܼܘܠܝܩܐ؛ ܘܕܥ ܐܘ 
 ܡܪܝ ܩܪܘܝܐ.  ܕܒܼܦܢܩܝܬ̈ܐ  ܥܬܝܩܬ̈ܐ ܕܡܪܝ ܒܪܨܘܡܐ ܕܨܘܒܼܐ ܪܫܝܡ. ܒܪܡ

 ܚܙܩܝܐܝܠ ܩܬܼܘܠܝܩܐ ܣܡܗ ܠܐܝܩܪܐ ܕܚܕ ܦܪܨܘܦܐ. ܘܐܝܬܼܘܗܝ ܕܡܪܝ ܐܒܼܐ
ܩܬܘܠܝܩܐ ܪܒܗ.

3333 Macomber, Manuscripts of the Chaldean Ḥuḏrā, 122 f.; id., Oldest Known Text, 
342. Cf. Baumstark, Geschichte, 198. The Syriac text of all of these rites may 
be found in Kelaita, Liturgy of the Church of the East.

3434 Based on information “according to the historical notices found in the prefac-
es to this [Hudra] ritual […] made in the Deir Alleita […]”; see George P. Badger, 
The Nestorians and Their Rituals. With Narration of a Mission to Mesopotamia 
and Coordistan in 1842–1844, vol. 2, London 1852 [Reprint: London 1987], 22. 
Badger does not cite the alleged manuscripts from which he has extracted this 
historical note. Cf. Gustav Bickell, Conceptus rei Syrorum literariae. Additis 
notis bibliographicis et excerptis anecdotis, Munich 1871, 88; John Moolan, 
The History and Structure of the Syro-Malabar Liturgical Seasons, in: COri 25 
(2004) 83–96, here: 89.

3535 Rücker, Das Obere Kloster, 181, fn. 2; cf. van Unnik, Nestorian Questions, 149.
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The Contents of the ḥūḏrā

The basic principle governing the order of the ḥūḏrā is that it follows the 
Sunday cycle of the liturgical seasons of the year. In fact, a preface com-
posed by Brīḵ-Išoʿ bar Eškāpe (14th century) explaining the various liturgi-
cal seasons of the year, based on the reasoning of Īšōʿyahḇ III, has been 
added to every ḥūḏrā ever since.3636 Hence, the propria for the evening and 
morning offices of all the Sundays of the year, the office for the three-day-
long Fast of the Ninevites and the Lenten offices are contained therein. 
According to Macomber:

Some older manuscripts of this collection contain the chants for only 
the principle liturgical days, that is, for the Sundays and Fridays of the 
year, the principal feasts and commemorations, and the ferias of the 
Lenten Fast and Easter Week […] At the end of the Hudra there is nor-
mally appended a collection of common intercessional chants (qālē 
d-ʿudrānē) […].3737

The older manuscript version of the ḥūḏrā contained the texts of the three 
anaphora: the Anaphora of Addai and Mari preceding the Easter Vigil of-
fice; the Anaphora of Theodore of Mopsuestia at the end of the Christmas 
office, and the anaphora of Nestorius at the end of the Epiphany office. 
This fact is interesting to note in relation to dating the compilation of the 
ṭaksā or the euchologion. The ordo communis of the qurbānā was never 
contained in the ḥūḏrā, only the anaphora proper (though the Fraction and 
the rites from the end of the anaphora to the communion may be con-
tained); the common rites of the liturgy were always to be found in the 
missal. Other rites contained in the ḥūḏrā formulary are the following: the 
rites of baptism, absolution, renewal of the Holy Leaven, the reconciliation 

3636 Superior of the Monastery of Beth Qōqā, sometime during the 14th century; 
for a brief biography see Baumstark, Geschichte, 232. Cf. Juan Mateos, Le-
lya-Ṣapra. Essai d’interpretation des matines chaldéennes (OCA 156), Rome 
21959, 461–464; based on the manuscript Cambridge Additional 1981, fols. 
2v–4v. For the Syriac text and English translation see: Antony Vallanvantha-
ra, Liturgical Year of the St. Thomas Christians. A Study of the Sources [un-
publ. doctoral dissertation, Université catholique de Louvain], 1978, 133–143.

3737 Macomber, Manuscripts of the Chaldean Ḥuḏrā, 121.
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of heretics and the washing of the altar on Holy Thursday were also to be 
found in the Holy Week offices.3838

The Oldest extant ḥūḏrā manuscript identified thus far, that of the now 
Chaldean church of Mar Ešaʿya at Mosul,3939 contains only the offices for 
Sundays, Fridays, feasts of our Lord and commemorations of the saints 
– as well as for the ferial days of the Fast of the Ninevites and that of Eas-
ter week. It also contains the following: 1) order of ṣaprā; 2) anaphora of 
Theodore of Mopsuestia; 3) Rite of Fraction; 4) Anaphora of Nestorius; 5) 
baptismal office; 6) Anaphora of Ss. Addai & Mari.4040

These rites which were first to be found in the ḥūḏrā, but were later 
separated this volume and collected into volume which came to be known 
as the ṭaksā d-kahne, or “Priests’ Manual”. It is not known who edited the 
Priests’ Manual, but it certainly existed as a single volume before the 13th 

century, the date of the earliest known manuscript of the ṭaksā.4141 The pres-
ent ṭaksā d-kahne of the Assyrian Church4242 contains the following liturgi-
cal rites: 1) the text of the three anaphorae (i.e. Addai & Mar, Theodore and 
Nestorius); 2) the baptismal rite; 3) the rite for baking the eucharistic 
loaves and the mixing of the chalice; 4) the rite of the “Renewal of the 

3838 Ibid.; id., Oldest Known Text, 342 f. Cf. Varghese, East Syrian Liturgy, 217; You-
sif, Preghiera liturgica, 2 f.; Macomber, Chaldean Mass, 113.

3939 This church (now a parish) was originally dedicated to the saint Mar Išōʿyahḇ 
Bar Qusre. After the devastating events of the displacement of the Christian 
and minority population of Mosul and its environs by ISIS in July of 2014, the 
manuscript was taken to Ankawa (Erbil-KRG) for safe-keeping. It remains there 
to this day.

4040 Jacob Vellian, Pre-Diamper Sources of the Syro-Malabar Liturgy, in: Bosco 
Puthur (ed.), The Life and Nature of the St. Thomas Christian Church in the 
Pre-Diamper Period (Liturgical Research Centre of the Syro-Malabar Church 
Publications 1), Kochi 2000, 60–84, here: 71.

4141 This manuscript belonged to the Chaldean Episcopal Residence at Séert, but 
was lost (unfortunately) during the ravages of the First World War. The library 
was reportedly destroyed when the Chaldean bishop of Séert, Mar Addai Scher, 
was martyred by the Ottoman Turks in 1915.

4242 The ṭaksā d-kahne of the Assyrian Church of the East was first published by 
the Press of the Mission of the Archbishop of Canterbury to the Assyrian Chris-
tians in two volumes; volume I was printed at Urmia in 1890, and volume II in 
1892. The English translation of volume I was printed by the London SPCK in 
1893. However, the normative text of the ṭaksā d-kahne is the edition printed 
and edited by the late Rev. Joseph E. Y. Kelaita at the Assyrian Press, Mosul, in 
1928.
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Leaven”; 5) the rite of Absolution; 6) the rite of administering oaths; 7) 
occasional prayers; 8) the collects for the liturgy of the hours; 9) the rite of 
the sanctification of waters; 10) the rite of the washing of the altar (on 
Holy Thursday) and 11) the rite of making ḥnānā.4343 With the compilation of 
the Priests’ Manuel, this limited the ḥūḏrā to the liturgy of the hours and 
the propers (propria) for the Eucharistic liturgy throughout the liturgical 
year.

A Turfan ḥūḏrā?

The Turfan4444 fragment that concerns us here is the ḥūḏrā identified as MIK 
III 45. It contains about 61 folios of what is identified as the ḥūḏrā of the 
Assyrian Church of the East, containing other sundry offices and rites as 
well.4545 At the end of the specifically ḥūḏrā portion of the manuscript, the 
excipit reads:

The penqīṯā of the rites and canons of the ḥūḏrā of the whole year 
ends. Praise to the glorious Trinity, by whose power we began and by 

4343 This is “holy earth” which is taken from the tombs of saints or the shrines of 
the martyrs. It is generally used for healing purposes, and in the liturgy of the 
Assyrian Church of the East it is used to sign the chalice at the wedding ritual.

4444 There were four German expeditions to Turfan between 1904 and 1914, which 
yielded some 30,000 fragments altogether, under the leadership of Albert 
Grünwedel and Albert von Le Coq. After the initial publication of some of the 
Soghdian fragments of Turfan, the “Orientalische Kommission” was founded in 
1912 at the Berlin Academy of Sciences.

4545 Since the writing of this paper, the Turfan euchological fragment known as 
MIK III 45 (surviving in 60 folios) has been edited and translated into English. 
The liturgical text, which is euchological in nature and has not been conclu-
sively determined to be a ḥūḏrā per se, is dated to the 8th/9th centuries, and 
comes from Bulayïq, near Turfan. A 14C test was conducted by the Klaus-Tsch-
ira-Archäometrie-Zentrum at Heidelberg University, in June 2014, which dat-
ed this fragment to 771–884 AD. The critical edition of the Syriac text of this 
service-book was published in 2017. For the full text see Erica C. D. Hunter 
– J[ames] F. Coakley (eds.), A Syriac Service-Book from Turfan. Museum für 
asiatische Kunst, Berlin MS MIK III 45 (Berliner Turfantexte 39), Turnhout 2017. 
J. F. Coakley has referred to this fragmentary liturgical book as a penqīṯā. How-
ever, for the purposes of this present article, we have dealt with this important 
liturgical fragment of the Assyrian Church of the East in terms of its being a 
ḥūḏrā.
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whose aid we have concluded – which is exalted above all and wor-
shipped by all, forever and ever.4646

If the dating of this fragment is correct, it could in fact be older than the 
Mar Ešaʿya ḥūḏrā by almost one century! 

Among the occasional rites which are contained in the fragmentary 
ḥūḏrā of Turfan is the rite of the consecration of the altar (qūdaš ʿedtā) – a 
text which is now found in the Priests’ Manual, but would have been found 
in the ancient ḥūḏrā codices before its final redaction. The text is found in 
fols. 21r–27v and its heading reads: (ܕܩܘܕܫ ܘܩܢܘܢ̈ܐ  ܛܟܼܣ̈ܐ   ܬܘܒܼ 
 and contains the antiphons and prayer for the consecration (ܥܕܬܐ ܚܕܬܐ
of new or old altar with oil; this is exclusively celebrated by the bishop, 
assisted by the priests and deacons. This ḥūḏrā also contains the rite of 
Christian burial for the various classes of the Church, i.e., laymen, clergy 
and the monastics (fols. 33r–43v).4747 The burial office is then followed by a 
series of memre, or metical homilies, that are to be utilized in the office for 
the various ranks of the Church (fols. 43v–51v). Next follows a catalogue 
of the priestly collects that are recited during the course of the burial of-
fice (fol. 52v).

“Liturgical Anomalies” at Turfan

The interest of our present research is solely concentrated upon the 
anomalies of a liturgical nature which are found in the Turfan ḥūḏrā. We 
can safely term them “anomalies” when compared with the textus recep-
tus of the ḥūḏrā of the Church of the East. The first of these, of great inter-
est to us, is the indication of a “Common Vigil of all the Saints (Together)” 
indicated in fol. 19r.4848 This seems to be a common office for the commem-
oration of All Saints. In the present sanctoral of the Church of the East, the 
commemoration of “All Saints” is observed on November 15, and is known 
as šahrā dbeh-mar (ܫܗܪܐ ܕܒܼܗ ܡܪܝ). This office seems to display litur-

 ܫܠ̣ܡ ܦܢܩܝܬܐ ܕܛܟܼܣ̈ܐ ܘܕܩܢܘܢ̈ܐ ܕܚܘܕܪܐ ܕܟܠܗ݁ ܫܢَܬܐ. ܫܘܒܼܚܐ 4646
 ܠܬܠܝܬܝܘܬܐ ܡܫܒܚܬܐ ܕܒ̣ܚܝܠܗ ܫܪܝܢ ܘܒܥܘܕܪܢܗ ܫܠܡܢ. ܪܡܬܼ ܡ̣ܢ

ܟܠ ܘܣܓܼܝܕܬ ܡ̣ܢ ܟܠ ܠܥܠܡܝܢ ܐܡܝܢ.
ܬܘܒܼ ܛܟܼܣ̈ܐ ܘܩܢܘܢ̈ܐ ܕܥܢܝܕ̈ܐ ܕܡܫܬܡܫܝܢ ܥܠ ܟܠ ܬܓܼܡܝ̈ܢ. 4747
ܫܗܪܐ ܓܘܢܝܐ ܕܟܼܠܗܘܢ ܩܕܝܫ̈ܐ ܐܟܼܚܕ. 4848
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gical units that are analogous or almost equal the present structure of the 
offices in the ḥūḏrā. The evening office of the “Common Vigil” for All Saints 
(ramšā), therefore, may be delineated thus:

1. Antiphon “before maryā qreṯāḵ” (“Lord I have cried unto Thee” – the 
cathedral Psalm 140);

2. Psalm versicles of Ps 140;

3. Antiphon “after maryā qreṯāḵ”;

4. Antiphon of the Basilike (also known as the “Royal Anthem”);

5. Cathedral Psalm versicles (šūrāyā).

6. Sūbāʿā (compline), consisting of a series of antiphons commemo-
rating the saints

Our ḥūḏrā also makes mention of three further “anomalies” on fol. 19r: the 
“Feast of our Lady Mary” (ܥܐܕܐ ܕܡܪܬ݁ܝ ܡܪܝܡ); the “Feast of St. John 
the Baptist” (ܥܐܕܐ ܕܡܪܝ ܝܘܚܢܢ ܡܥܡܕܢܐ); and the “Commemoration 
of the Solitaries” (ܕܘܟܼܪܢܐ ܕܝܚܝܕܝ̈ܐ).4949

First, with regard to the first two anomalies listed, it is to be noted well 
that the ḥūḏrā never assigns the word “Feast” (ܥܐܕܐ) to the commemora-
tions of the saints, as the word “Feast” is exclusively used to indicate the 
“Seven Feasts of our Lord” (i.e.: Nativity, Epiphany, Resurrection, Ascen-
sion, Pentecost, Transfiguration, Holy Cross). There is another class of 
days termed, quite simply, “Feasts”, and this term refers to feasts that do 
not belong to those termed “of our Lord”; these are: 1) First Sunday of 
Lent; 2) Palm Sunday; 3) First Friday after Resurrection; and 4) First Sun-
day of Summer; and 5) First Sunday of Consecration of the Church (i.e. 
qūdaš ʿedtā). However, and this is quite clear in our present tradition, the 
word “feast” is never used for the commemoration of the saints or mar-
tyrs; the term used exclusively is doḵrānā (i.e., commemoration, memori-
al).

Second, nowhere in the sanctoral of the Church of the East is there a 
“Commemoration of the Solitaires”. In fact, there are very few commemo-
rations of saints who were solitaries or of monastic origin. The exception 

4949 This least feast is non-existent in the present recension of the Church of the 
East ḥūḏrā.
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to this would be: 1) the commemoration of Rabban Hermizd on the third 
Monday after Resurrection and September 1; 2) the commemoration of 
Rabban Pethyon on October 25; 3) the commemoration of Mar Eugene the 
head of hermits on the Third Friday of qūdaš ʿedtā. However, there is no 
particular commemoration of the “Solitaries”. Similarly, on fol. 18r, the 
ḥūḏrā mentions a “Commemoration of the Catholicoi” (ܕܘܟܼܪܢܐ 
-In the present, there is no office (nor mention) of any com .(ܕܩܬܼܘܠܝܩ̈ܐ
memoration of the catholicoi (i.e., patriarchs) of the Church of the East.5050

Further Anomalies of the Turfan ḥūḏrā

The greatest anomaly, upon which I should like to dwell for some time in 
this paper, is the method for liturgically commemorating the saints. We 
noted above that the term “feast” is used in the Turfan ḥūḏrā whereas in 
the present ḥūḏrā the world “commemoration” is exclusively used for the 
liturgical observances of the saints and martyrs. For our Turfan breviary, it 
seems that the “feast” of Ss. Sergius and Bacchus is of great importance. 
Just before the anomalous office for Ss. Sergius and Bacchus (on fol. 13r) 
a certain female saint by the name of “(Mārt) Šīr” is commemorated in the 
ḥūḏrā; nothing is known about her biography nor is she mentioned in the 
textus receptus of the ḥūḏrā.5151 The antiphons for this office of “Mārt Šīr” 
indicate, in fact, a company of three saints which seem to be associated 

5050 However, in some calendars there are certain patriarchs who are commem-
orated in the month of December, but there is no official commemoration or 
office for them in the ḥūḏrā.

5151 We could not identify a woman saint by the name “Šīr”. There are however, 
quite a few references to the name Šīrīn. For further information on the ha-
giographies of the female saints with the name Šīrīn see: Holy Women of the 
Syrian Orient, intr. and transl. by Sebastian P. Brock – Susan A. Harvey (The 
Transformation of the Classical Heritage 13), Berkeley – Los Angeles/CA 
1987, 177–181. Cf. Jean M. Fiey, Saints syriaques (Studies in Late Antiquity 
and Early Islam 6), Princeton 2004, 179 f.
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with Seleucia-Ctesiphon and thus certainly must have come from Persia, 
namely: Mar Bar Šābba,5252 Mārt Šīr and (Mārt) Zarwandōḵt (fol. 11v).5353

From the antiphons composed in their honor for the office of the litur-
gical commemoration, these saints came from Seleucia-Ctesiphon (the 
primatial/patriarchal see of the Assyrian Church of the East) and evange-
lized Merw (ܡܪܘ), where they apparently suffered martyrdom for the 
Christian faith. It is further indicated that Šīr was of noble lineage, and is 
referred to as malekṯā Šīr, which probably means that in all likelihood she 
was a princess. This is, therefore, an office that commemorates local 
saints (fols. 12r–12v).5454 We know from the acta of the synod of Mar Dādīšōʿ 
of 424 AD that there were four bishops present from the Church of the 
East dioceses of Khorasan and Segestan, specifically: Bar Šābba of Merw, 
David of Abrashahr (Nishapur), Yazdoi of Herat and Aphrid of Segestan.5555 
In 1220, the cities of Merw, Herat and Nishapur were almost entirely de-
stroyed and the populace massacred by Genghis Khan; this calamity took 
a heavy toll on the Church of the East presence in that area.

The particularity of the Turfan ḥūḏrā is the introduction of a liturgical 
structure that is utterly unique to this Turfan prayerbook. Or rather, it may 
also be the case that Turfan had quite possibly preserved an ancient litur-
gical structure that the mother Church in Mesopotamia – for some un-
known reason – had departed with. This structure is a week-long festive 
observance of the commemoration of the saints. The paradigm used for 
our research is the office for the commemoration of the Persian saints 
who evangelized (or who were martyred?) at Merw. Following the office 
for the week-long observance of the saints Mar Bar Šābba, Mart Šīr and 

5252 For more on this saint, see Nicholas Sims-Williams, Baršabbā, in: Encyclope-
dia Iranica 3/8, 823. URL: https://bit.ly/36t8HyN [accessed: March 21, 2022].

 ܬܪܬܝܢ ܝܘܢ̈ܐ ܘܚܕ ܢܫܪܐ ܦܪܚ̣ܘ ܘܐܬ̣ܘ ܡ̣ܢ ܣܠ]ܝ[ܩ ܘ]ܩ[ܛܝܣܦܘܢ 5353
 ܘܥܒܼܕܘ ܗَܘ̣ܘ ܩܢܐ ܒܣܘܟܘ̈ܗܝ ܕܨܠܝܒ̣ܐ. ܪܒܝܘ ܘܦܪ̣ܚܘ ܦܪ̈ܘܓܼܐ ܕܡܙܡܪܝܢ

 ܬܫܒܚܬ̈ܗ ܕܡܪܝܐ܀
 ܠܥܠ ܒܡܪ̈ܘܡܐ ܒܚܠܘܠ ܚܝ̈ܐ ܗܐ ܢܛܝܪ ܐܓܼܪܐ ܠܥܡܠ̈  ܒܪ̈ܝܟܼܐ ܕܩܕܝܫ̈ܐ 5454

 ܘܣܝܡܝܢ ܬܡ݁ܢ ܟܠܝܠ ܙܟܼܘܬܼܐ ܒܓܼܢܘܢ ܢܘܗܪܐ ܟܐܢ̈ܐ ܕܙܟܼܘ ܒܐܓܼܘܢܐ ܡܪܝ
 ܒܪܫܒܐ ܘܫܝܪ ܘܙܪܘܢܕܘܟܼܬ ܕܦܠܚ̣ܘ ܗܘ)ܘ( ܒܣܒܼܪܬܐ ܘܐܦܢܝܘ ܥܡܡ̈ܐ ܡ̣ܢ
 ܛܘܥܝܝ ܠܫܪܪܐ ܕܗܝܡܢܘܬܼܗܘܢ ܨܠܘܬܼܗܘܢ ܫܘܪܐ ܬܗܘܐ ܠܢ ܘܬܢܛܪܢ
 ܡ̣ܢ ܒܝܫܐ ܘܚܝܠܘܬ̈ܗ ܘܢܫܟܚ ܪ̈ܚܡܐ ܘܚܢܢܐ ܒܝܘܡܐ ܕܕܐܢ ܐܢَܬܿ ܠܗ

ܠܥܠܡܐ ܡܪܢ ܚܘܣ ܥܠܝܢ܀
5555 Cf. Synodicon Orientale, ou Recueil de Synodes nestoriens [trans. by Jean B. 

Chabot], Paris 1902, 285.
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(Mart) Zarwandōḵt, follows a similar liturgical structure for the obser-
vance of the commemoration of Ss. Sergius and Bacchus.5656

As a general rule of the ḥūḏrā, the commemoration of any saint is ob-
served on day; never are the commemorations prolonged more than that, 
though the same saint may have more than one commemoration in the 
sanctoral throughout the year. Bearing that in mind, it becomes quite clear 
that what we have on our hands in the Turfan ḥūḏrā is something liturgi-
cally that is utterly unparalleled in the rite of the Church of the East. Let us 
first examine the incipit of this anomalous week-long office for the com-
memoration of the saints of Merw, which reads: “The rites which are ob-
served for the weeks of the festivals of the saints. First, in the week of 
Mart Šīr the Herald” (fol. 7r): .ܛܟܼܣ̈ܐ ܕܡܫܬܡܫܝܢ ܒܫܒ̈ܐ ܕܚܓ̈ܐ ܕܩܕܝܫ̈ܐ 
-Under this structure, the celebra .ܩܕܡܝܬ ܫܒܬܐ ܕܡܪܬܝ ܫܝܪ ܟܪܘܙܬܐ
tion of the saints’ commemoration is observed for an entire week. Each 
day consists of a liturgical repertoire which, to a great extent, resembles 
the liturgy of the hours of the Lenten season.5757 The offices which are con-
tained each day for the afore-mentioned observance are the following: 1) 
vespers (ramšā); 2) compline (sūbāʿā); 3) nocturns (lelyā); 4) cathedral vig-
il (qale d-šahrā); 5) matins (ṣaprā); 6) Eucharistic liturgy with propria; and 
7) sext (d-palgeh d-yawmā). Such a structure is comparable only to the 
Lenten structure of the liturgy of the hours. We list some other interesting 
notes on the hours of prayer noted above, in further detail:

1. Ramšā: The office for the “First Day” (of the week of celebration) 
begins with the vespertine psalmody, or marmīthā, and the select 
psalm versicles or šūrāyā according to their order. The main vesper-

5656 The Turfan ḥūḏrā then introduces a unique structure for the commemoration 
of the saints. Specifically in reference to Ss. Sergius and Bacchus, it indicates 
that there is to be the memorial of the saints for one whole week! The ḥūḏrā 
indicates it thus (in fol. 13r): “(Again) the week of the blessed Mar Sargis 
(spelled as one-word ܡܪܣܪܓܝܣ) the victorious martyr; the dawn of the first 
day […].” The two martyrs are commemorated in the sanctoral of the Church of 
the East on fourth Friday of Resurrection and on the first Sunday of November. 

5757 Much of the material regarding the background of the ḥūḏrā has been taken 
from the first chapter of my doctoral thesis; see David Royel, The Lenten Lit-
urgy of the Hours in the Assyrian Church of the East. A Historico-Liturgical 
Study [unpubl. doctoral dissertation, Pontifical Oriental Institute, Rome], 2007, 
64–82. 130–139.
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tine psalm (Ps 140) is indicated to be recited “[…] upon the bema, 
chanted”, and the “Antiphon of the Basilke” is then indicated, being 
taken from a collection of anthems to the martyrs.

2. Sūbāʿā: The opening psalmody of the office of compline is given, 
indicating that they begin at the beginning of the Psalter and are to 
recite three “[…] šūbāhe each evening”, which may be the archaic li-
turgical term for our modern-day hūlāle.5858 After the psalmody, the 
series of select antiphons follows, accompanied by the “minor” di-
aconal litany.

3. Lelyā: The rubrics indicate that at the beginning of the office of noc-
turns they are to recite “[…] [for the] maremyāṯā, they are to recite 
five šūbāhe every lelyā” (fol. 7v). It is interesting to note that the term 
maremyāṯā is to be found when indicating the divisions of the litur-
gical Psalter, whereas the term hūlālā is not to be found. It is be-
lieved that the original division of the liturgical Psalter in the Syri-
ac-speaking Churches has always been the marmīṯā, which is 
shared by both the Church of the East and the Syriac Orthodox 
Churches, with the further division of the hūlālā being a much later 
Church of the East sub-division of the Psalter. This is followed by 
the mowtbā (i.e. the night prayer kathisma) antiphons, then a select 
psalm known as the šūbāḥā (not to be confused with the opening 
psalmody-of monastic origin), a tešbōḥtā hymn (indicated “of the 
day”); the diaconal litany (which is usually the indication of the con-
clusion of the office) is not present.

4. Ṣaprā: Our ḥūḏrā indicates that the repertoire of morning psalms 
(mazmōre d-ṣaprā) is to follow the ferial order (ܕܨܦܪܐ  ܡܙܡܘܪ̈ܐ 
 ”the morning psalms [are] in the manner of ferials […]“ ,(ܫܚܝܡܐܝܬ
(fol. 7v). This certainly refers to the morning office as found in the 
present ordo communis of nocturns in the liturgy of the hours of the 

5858 The hūlāle is a grouping of three maremyāṯā, which in turn are formed of three 
psalms. Ideally, each hūlālā is comprised of nine psalms. In the liturgical psal-
ter, there are 21 hūlāle total, 20 of which comprise the 150 psalms, and the 21st 
is comprised of the “Songs of Moses” (Exodus 15:1–21, Isaiah 42:10–13, 45:8; 
Deuteronomy 32:1–21b; Deuteronomy 32:21c–43).
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Assyrian Church of the East.5959 The office also mentions the “canon” 
(qānōnā) for Psalm 51 (‘Have mercy on me O God’) – indicated as 
being “one of the minor (ones).” Our ḥūḏrā at this point also men-
tions that the “O Lord, in the morning’ shall be [recited] on the bema”, 
referring to the madrāšā of matins, which refrain is Psalm 5:3 (“My 
voice you shall hear in the morning, O Lord, and in the morning I 
shall prepare myself and see you”). The rubric that this madrāšā, 
which in the present breviary exclusively appears in the Lenten sea-
son, is to be recited at the bema is indeed precious, since the con-
temporary ḥūḏrā does not indicate mention it at all. Finally, the Tur-
fan rubrics indicate that the “antiphon of the Chest” (ܥܘܢܝܬܐ 
 is to follow according to its rite. We have no idea as (ܕܓܠܘܣܩܡܐ
to the identity of the ʿōnīṯā d-glōsqmā, however the word may refer 
to a storage chest, or most likely a reliquary wherein are housed the 
relics of the saints or martyrs.6060 It might have been a processional 
hymn to the martyrium of the church, generally at the end of the 
office.

5. Sext (d-palgeh d-yawmā). The office of sext or midday prayer, in tex-
tus receptus of the ḥūḏrā only exists in the Lenten season; it is 
called “the prayer of ʿedānā”, a term which denotes the “hours” of 
prayer in general, but here it specifically refers to sext. This office 
begins with the recitation of “three šūbāhe” for the maremyāṯā each 
day. Then follow a series of antiphons, a select psalm with refrain 
(i.e., qānōnā), a tešbōḥtā hymn, followed by the “Antiphon of the 
Bema” (essentially the Communion hymn), which is generally to be 
found in the propria for the Eucharistic liturgy on any given day.

This same liturgical structure follows for the second, third, fourth, fifth, 
sixth and seventh of the ḥaggā (ܚܓܐ) or “festival”. The actual commemo-
ration of the saints in question, the “eighth day”, is referred to as the “feast” 
 The office for the feast day (i.e., the eighth day) follows the festive .(ܥܐܕܐ)

5959 For the contemporary liturgical text, in English translation, see: East Syrian Dai-
ly Offices [trans. by Arthur J. Maclean], London 1894 [Reprint: Piscataway/NJ 
2002], 103–109.

6060 Cf. Robert P. Smith (ed.), Thesaurus Syriacus, vol. 1, Oxford 1879 [Reprint: Pis-
cataway/NJ 2007], col. 726. This term comes from the Greek γλωσσόκομον.
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structure for feast days and Sundays. It begins with the night office (lelyā), 
which it refers to as the “first mowtbā of lelyā”, followed by the cathedral 
vigil on the commemoration day only (qale d-šahrā). The cathedral vigil is 
oftentimes considered the “third mowtbā”, or kathisma, and is observed by 
the clergy while standing. The reason for this is that the bishop in his ca-
thedral (or the catholicos-patriarch, as the case may be) would be present 
for the night office; it is, therefore, also known as the “mowtbā d-beṯ 
qāthōlīqe”, or “kathisma of the Catholicoi”, for at this time the patriarch (or 
bishop) would attend the night office. Next, the propers for the festive 
morning office follow (ṣaprā) and the propria for the Eucharistic liturgy 
which conclude the week-long observance of the saints’ festival. An inter-
esting note about the propria is that they include the verses of the 
Post-Communion hymn “Your Body and Your Blood you have given us to 
eat” (ܦܓܼܪܟܼ ܘܕܡܟܼ ܡܪܝ ܐܘܟ݁ܠܬܢ), which is a hymn following the “An-
tiphon of the bema” (i.e. the Communion hymn) and which is exclusively 
found on the seven feasts of our Lord. The week-long office concludes 
with the simple words “That of Mart Šīr is ended” (ܫܠܡ ܕܡܪܬܝ ܫܝܪ).

Conclusion

The father of Comparative Liturgy, the German philologue and liturgiolo-
gist Anton Baumstark (1872–1948), formulated a number of ‘laws’ (in Ger-
man: Gesetzmäßigkeiten) that delineated his hypotheses concerning the 
development and growth of liturgies.6161 One of these ‘laws’ proposes that 
missionary posts distant from the mother territory of the particular rite 
tend to preserve more ancient usages. It is my belief that the Turfan ḥūḏrā 
MIK III 45 is indeed a very unique and important demonstration of this law. 
As such, its import cannot be overestimated in the academic realm of 
liturgiology as a science. The case may very well be that our fragmentary 
Turfan ḥūḏrā preserve liturgical structures and usages that go back either 
to the time of the beginnings of the liturgical reforms of the catholicos-pa-

6161 Cf. Baumstark, Comparative Liturgy, 15–30. See also Robert Taft, Anton 
Baumstark’s Comparative Liturgy Revisited, in: id. – Gabriele Winkler (eds.), 
Comparative Liturgy Fifty Years After Anton Baumstark (1872–1948): Acts of 
the International Congress, Rome, 25–29 September 1998 (OCA 265), Rome 
2001, 191–232, here: 196–210.
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triarch Mar Īšōʿyahḇ III (648/9–658/9) dated at circa 650 A.D., or quite 
possibly even earlier.

The spiritual and liturgical wealth to be discovered in the Christian liter-
ature of the Turfan fragments is indeed quite rich and enriching for a 
greater and more wholistic understanding of and appreciation of the 
breath of diffusion of the rite of the Church of the East. Our ḥūḏrā frag-
ment is, in my opinion, a precious pearl in that rich collection. That great 
wealth now only remains to be unearthed and delved into further for the 
greater benefit of liturgy, the liturgiological science and Christendom at 
large.
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