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of the Rite of Constantinople
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ELENA VELKOVA VELKOVSKA

The Byzantine Office for Sunday morning includes the reading of a peri-
cope taken from the final chapters of one of the four Gospels, narrating
the events after the Resurrection of Jesus. There are 11 of these readings,
which are repeated in order cyclically, beginning with the first Sunday after
Pentecost, while they follow a proper order in the period from Easter to
Pentecost.” An older series of only four pericopes is known and in use to
this day in the Armenian Apostolic Church, while a series of eight peri-
copes, no longer in use, is attested by the manuscript sources of the
Jerusalem rite. The relationship between these three series was studied
almost forty years ago by Sebastia Janeras,? who traced the origin of the
first two to the rite of the Holy City, and looked outside Jerusalem for the
Byzantine series of 11 pericopes, although this last would have been

1 Cf. Caspar R. GREGORY, Textkritik des Neuen Testaments, vol. 1, Leipzig
1900, 364; the description of the proper order of the Gospels between
Easter and Pentecost is here edited according to the ms Athens EBE 180
(a. 1089).

2 Cf. Sebastia JANERAS, | vangeli domenicali della resurrezione nelle tradizio-
ni liturgiche agiopolita e bizantina, in: Paschale Mysterium. Studi in memo-
ria dell’Abate Prof. Salvatore MARsILI (1910-1983), ed. by Giustino FARNEDI
(SA 91/AL 10), Rome 1986, 55-69.
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11 MATINS GOSPELS 32

made from pericopes of the Easter week of the Hagiopolite rite.® Stig
Frgyshov has recently dissociated himself from Janeras’ conclusions,
proposing Hagiopolite origins also for the Byzantine series.* In the follow-
ing pages, | will review the dossier on the subject in the light of hitherto
unconsidered documents, and after a re-reading of parts of the already-
known documentation. In particular, | will focus on the possible reasons
behind the decision to choose the number 11. Let us begin with the status
quaestionis.

1  The Armenian and Hagiopolite Series of Four Gospels

According to Janeras’ reconstruction, originally there would have been a
series of four pericopes taken from the four evangelists in the order Mt,
Mk, Lk, Jn, the series which we find today in the Armenian rite.

1. Mt 28,1-20

2. Mk 15,45-16,8
3. Lk 23,50-24,18
4.Jn 19,38-20,18

These are the so-called “Gospels of the Myrrh-bearers™, although only the
first one recounts the appearance of the angel to the women carrying oint-
ments.° The remaining pericopes do not focus wholly on the appearances
of the Risen One but expand the narrative to include the burial. Athanase
Renoux noted that the four morning pericopes correspond to those as-

8 Cf. JANERAS, | vangeli domenicali, 69.

4 Cf. Stig Simeon Fr@YsHov, The Resurrection Office of First Millennium
Jerusalem Liturgy and Its Adoption in Close Peripheries. Part Il: The Gospel
Reading and the Post-Gospel Section, in: Sion, mere des Eglises. Mélanges
liturgiques offerts au Pére Charles Athanase RENoux, ed. by Michael D.
FINDIKYAN et al. (Semaines d’études liturgiques Saint-Serge. Supplément
1), Minster 2016, 109-147.

5 Zamagirk' [Book of the Hours of the Holy Church of Armenia], Antelias
1969, 245-248. 248-250. 251-253. 253-256.
6 Cf. Athanase RENOUX, Les lectures quadragésimales du rite arménien, in:

REA 5 (1968) 231-247, here: 241.
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signed by the Armenian Jerusalem lectionary to the four Paschal Liturgies
celebrated between Saturday evening and Monday morning:’

a) Easter Vigil at the Martyrium: Mt 28,1-20 [= 1],

b) Easter liturgy at the Anastasis immediately after the Vigil: Jn 19,38
[20,1]-20,18 [= 4]°

c) Liturgy on Easter day at the Martyrium: Mk 15,42 [16,2]-16,8 [= 2],'°

d) Liturgy on Easter Monday Lk 23,50-24,12 [= 3].""

Unfortunately, the ancient Armenian Lectionary does not contain the se-
ries of four pericopes expressly intended for the morning office. In the cel-
ebrations between Saturday and Monday, the pericopes are distributed
according to the chronology of the events narrated, while in their use in the
morning service, where the reading is cyclical, the order of the evangelists
proper to the common canon of the Gospels is followed. To fill the large
chronological gap between Egeria and the Armenian textus receptus (Za-
magirk’), we have the short version of the Commentary on the Armenian
Liturgy of the Hours by Step‘anos Siwnec'i (1 735) which alludes to three
of the pericopes (Mt, Mk and Lk)."? As Michael Findikyan notes, the ab-
sence of the pericope from John in this text can be considered acciden-
tal.”

2 The Hagiopolite Series of Eight Gospels

Sinai manuscripts in Greek, Arabic and Georgian contain a second series
of eight pericopes obtained by doubling the previous series:

7 Cf. ibid., 242; JANERAS, | vangeli domenicali, 56—59.

8 Charles A. RENOUX, Le codex arménien Jérusalem 121, vol. 2 : Edition com-
parée du texte et de deux autres manuscripts. Introduction, textes, traduc-
tion et notes (PO 36/2), Paris 1970, 309.

o Ibid., 311.
10 Ibid., 313.
m Ibid., 315.
2 Cf. Michael D. FINDIKYAN, The Commentary on the Armenian Daily Office by

Bishop Step‘anos Siwnec'i (t 735). Critical Edition and Translation with
Textual and Liturgical Analysis (OCA 270), Rome 2004, 389-391.
13 Cf. ibid., 391.
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1. Mt 28,1-20

2. Mk 15,45-16,8
3. Lk 23,50-24,18
4.Jn 19,38-20,18

5. Mt 28,1-20
6. Mk 16,9-20
7. Lk 24,13-35
8. Jn21,1-14."

Each pericope is paired with one of the eight modes of ecclesiastical mu-
sic, beginning with the four authentic modes and continuing with the four
plagal modes. According to Janeras, these readings also come from the
rite of the Holy City and are taken from the days immediately following
Easter. After the first four there are another four, of which the fifth is sim-
ply the repetition of the first, while the remaining two from Mark and Luke
[6 and 7] are the immediate continuation of pericopes 2 and 3,"® according
to the Hagiopolite practice of lectio continua.

Apart from some discrepancies in this new series according to the
various sources used,'® it must be said that not all the groups of eight peri-
copes attested in “Sinaitic” sources form a series linked to the eight musi-
cal modes. In Sinai gr. 270, a 9"—century Greek evangeliary of the Ha-
giopolite rite, the eight passages are part of the Holy Week Gospels, ar-
ranged in a lectio continua that begins before the first passage and contin-
ues after the eighth for each evangelist.'” The series as such, therefore,
had a limited history of use in the Jerusalem rite, and around the 9" cen-
tury, the date of Sinai gr. 270, was not perceived as a series.

14 Summary table of sources in JANERAS, | vangeli domenicali, 62.

s Cf. ibid., 61-64.

1 E. g., in Sinai gr. 212 the pericopes of Matthew (the first and fifth) are re-
spectively: Mt 28,1-8 and Mt 28,9-20 and not Mt 28,1-20 repeated twice.
See Daniel GALADzA, Two Greek Ninth-Century Sources of the Jerusalem
Lectionary: Sinai Gr. 212 and Sinai Gr. N.E. M.I. 11, in: BBGG 11 (2014) 79—
111, here: 83 f.

v Sinai gr. 210, fols. 144'-158".
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3 The Byzantine Series of 11 Gospels
We now come to the series in use in the Byzantine rite:

. Mt 28,16-20
.Mk 16,1-8
.Mk 16,9-20
.Lk241-12

. Lk 24,12-35
. Lk 24,36-53
.Jn 20,1-10
.Jn20,11-18
.Jn 20,19-31
.Jn21,1-14
.Jn21,15-25."8

- O W 0O NO O b WOWDN =
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Careful analysis shows even greater discrepancies between the Hagiopo-
lite pericopes attested in the Armenian and “Sinaitic” traditions and the 11
readings in the Byzantine tradition. The differences concern both the or-
der of the pericopes and their extent, i. e. the beginning and end of the
readings. The latter criterion is obviously conditioned by the natural divi-
sion of events in the Gospels, but even taking this into account, the incipit
and desinit often do not coincide. This is a strong criterion for establishing
whether the length of a passage was determined independently. When
pericopes were taken already “cut” from another tradition, their incipit and
desinit are preserved; when, on the other hand, new ones were chosen, the
criteria for selecting them were determined independently.

The series of the 11 Byzantine Gospels is called the “Resurrection
Gospels” (evayyéAa avaotaaipa). In fact, the passages take up episodes
from the Gospel narrative later than those of the Armenian series known
as that “of the Myrrh-bearers”. It was not necessary for the Byzantine rite
to draw on the Hagiopolite tradition to compile a series of passages nar-
rating the Lord’s Resurrection: it would have been sufficient to take them
independently from the Gospel narratives. The Byzantine rite, like that of
the Holy City, chose the pericopes narrating the events after the Resurrec-

18 Cf. note 1.
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tion according to its own, independent criterion. The Byzantine series
presents them according to their order in the four Gospels and is arranged
organically and symmetrically: one passage from Matthew, two from
Mark, three from Luke and five from John. The pericopes always include
the final parts of the four Gospels. Within each evangelist, the pericopes
follow the lectio continua. The cycle is formed organically, follows the nar-
ratives of the four Gospels in an orderly manner and seems to be the re-
sult of a deliberate choice, not an adaptation from another rite.

There is no trace, therefore, of a composite origin, whereas, accord-
ing to Janeras’ reconstruction, from an initial series of four Sunday
Gospels, one would have passed to a doubled series of eight, and finally
to the Byzantine series of 11.

This observation leads us to ask when and how the Byzantine se-
ries was formed; whether it really depends on the Jerusalem tradition; and
further, from what point did the rite of Constantinople institute a reading
of the Resurrection in the Sunday morning office. Let us then begin by in-
vestigating the liturgical sources, remembering that the liturgical
manuscripts of the New Testament do not predate the 9" century, by
which point the series of the 11 Gospels was already formed.

4  The Series of 11 Gospels in the
Liturgical Manuscripts of the New Testament

In his landmark article of 1961 on the problems of Byzantine Orthros,
Juan Mateos believed, based on the Moscow lectionary GIM Sinod. 42/
Vladimir 11,"° that the morning Gospels were already in use in the 8" cen-
tury. Mateos drew his information from the manual of Michail Skabal-
lanovi¢, which was based on Archimandrite Vladimir's catalogue of the
Greek manuscripts in the Synodal Library in Moscow.?° In the light of re-
cent paleographic discoveries, the dating of this manuscript should be

" Cf. Juan MATEOS, Quelques problemes de l'orthros byzantin, in: POC 11
(1961) 17-35. 201-220, here: 218, note 76.
20 Cf. Michail SKABALLANOVIC, TonkoBbi TUNUKoH, vol. 2, Kiev 1913, 247-

248; Archimandrit VLADIMIR [FILANTROPOV], CucTemaTnyeckoe onucaHue
pykonucein MockoBckor CuHoganbHol (MaTpuapLuent) 6ubnuoteku. Y. 1:
Pykonucu rpedeckue, Moscow 1894.
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moved to the 10" century.?’ This discrepancy should not be surprising,
since previously, many codices were assigned to the 8™ or even 7" century
simply because they were written in majuscule.??

One of the oldest New Testament codices to report the series of 11
pericopes is the St. Petersburg tetraevangelium RNB gr. 279, completed
by Nicholas, the second hegumen of the Stoudion monastery, in 835.2°
The indication of the pericopes is noted in the margins by the main hand
with “@vactacipov” followed by its number within the order.? The second
redaction of the Hypotyposis of the Stoudion, preserved as an appendix to
the Sabaite typikon Athos Vatopedi 1202 (olim 322 and 956) from the be-
ginning of the 14" century, also refers to the Resurrection Gospels when
it prescribes that a morning Gospel (éwfivév) is not to be read on Pente-
cost Sunday.? It should be noted that the earliest redaction ignores this
admonition.?® The lectionary Sofia Dujcev 272 (I 1069), written in a minus-
cule similar to that of the Anastasius style,?” also dates back to the 9t cen-
tury. The 11 Gospels occupy fols. 233'-245" and are written after the fixed
cycle of the liturgical year (September—August) and the pericopes for var-
ious needs and for the deceased. The series is introduced by the title
Edayyéhia avactacipa éwbva xuplaxdv te xal éoptév. The evangeliary

z Cf. Boris L. FONKIC — Fedor B. PoLJAKOV, 'peveckume pykonmcy MockoB-
ckon CuHopanbHom 6ubnuotekun. MNaneorpaduyeckme, kogukonoruye-
CKMe n bubnuorpadpuyeckme OOMONHEHUS K KaTanory apxumaHoputa
Bnagumupa (GunanTtponoea), Moscow 1993.

2 Cf., e. g., the dating of the palimpsests in the catalogue of the Messina
manuscripts: Augustus MANCINI, Codices graeci Monasterii Messanensis
S. Salvatoris (Atti della Reale Accademia Peloritana 22), Messina 1907.

2 Cf. Irina N. LEBEDEVA, KaTanor rpeveckux pykonucei Poccuinckor Haum-
oHanbHoM 6ubnunoTekuy, St. Petersburg 2014, 108.

2 RNB gr. 219, fols. 1577 (2), 157" (3), 259" (4), 260 (5), 333¥ (7), 334" (8), 335"
(9), 336¥ (10), 338" (11). The indication of pericopes 1, 5, 6 was placed on
sheets which are now lost.

% Cf. Alexej DMITRIEVSKIJ, OnucaHne nUTYpruiyeckmux pyKornucen, XpaHsi-
Lwmxca B 6ubnmMoTeKax npaBocnasHaro BocToka, vol. 1: Tumixa, Kiev 1895
[reprint: Hildesheim 1965], 230: Iotéov, 67t Tfj ayia [levtnxootsi edayyériov
gwbdv olx dvaywwoxetal.

26 Cf. ibid., note 1.

2 Cf. Edoardo Criscl — Paola DEGNI, La scrittura greca dall'antichita all'epoca
della stampa. Una introduzione (Beni culturali 35), Rome 2011, 134 f.

Ex Fonte 4 (2025) 29-63 exfonte.org


https://exfonte.org

11 MATINS GOSPELS 38

Basel Univ. Bibl. AN/IIl 12, which according to Annaclara Cataldi Palau
may have been written in Ravenna,?® also seems to date from the 9'" cen-
tury. The title assigned to each pericope is avastaoipov followed by its
number in the sequence.?

In the lectionary Carpentras, Bibliothéque municipale 10 (I 292), the
series of the 11 Gospels is written at the end of the movable cycle® and
bears the title Edayyéhia dvactaoipa éwbiva 1a'. The codex, which is writ-
ten in an upright ogival majuscule similar to the liturgical majuscule and
should be assigned to the 10 century rather than the 9", comes from
Cyprus, or at least was in Cyprus soon after being written.®" Among the
lectionaries of the same period, | would mention, as an example, the lec-
tionary in liturgical majuscule Munich gr. 383 (I 24), which also places the
11 Gospels after the movable cycle with the title Edayyéhia éwbiva
avagtagiua?. After the fixed cycle of the liturgical year, however, we find
the series in Athos Dionysiou 1% and Paris gr. 278% and in the aforemen-
tioned Moscow GIM Sinod. 42/Vladimir 171%. Due to the limitations im-
posed by the Albanian authorities on the online dissemination of images,
and the impossibility of visiting the library, | was unable to consult the 9"
century Tirana gr. 3.

28 Cf. Annaclara CATALDI PALAU, A little known manuscript of the Gospels in
“maiuscola biblica”: Basil. Gr. A. N. Ill. 12, in: Byzantion 74 (2004) 463-516
= EAD., Studies in Greek Manuscripts, vol. 1, Spoleto 2008, 21-67.

29 E. g., Basel Univ. Bibl. AN/IIl 12, fol. 94

80 Described in detail by GREGORY, Textkritik des Neuen Testamentes |, 343-
364; cf. also Charles G. A. LAMBERT, Catalogue descriptif et raisonné des
manuscrits de la Bibliotheque de Carpentras, |, Carpentras 1862, 9-12.

3 Consulted from the INTF site in Miinster: https://ntvmr.uni-muenster.de/
manuscript-workspace. [ The morning Gospels are found on fols. 220"
225",

32 Munich gr. 383, fols. 198'-202".

3 Athos Dionysiou 1, fol. 213" Edayyéhia dvactaoipa éwbva Tév xuptaxiv.

34 Paris gr. 278, fol. 239" Edayyéhia éwbva Tév xuptaxiv.

35 Cf. Archimandrit VLADIMIR, CucTemaTnueckoe onvcaHue, 12 dvayvio-

pate éwbivd dvactaatpa.
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Regarding the title that introduces the series, the adjective éwbwév is
added very early on to avactacipov as some of the most important feasts
had also acquired a Gospel pericope to be read during Orthros.3®

5  The otiynpa éwbivd, the ééamooteiddpia and their
Authors

The appendices of the current editions of the TTapaxAntie)/’ Oxtwnyos
contain 11 exaposteilaria, each with its own theotokion, and 11 morning
idiomela for Sunday Orthros.®” The exaposteilarion is a hymn which origi-
nated in Jerusalem, already known to the Georgian ladgari, and performed
between the hymnographic canon and the Psalms of Lauds (Pss 148-
150).%¢ In that same position, it was incorporated into the various local re-
censions of the Byzantine rite. The morning idiomelon is sung at the end
of the Lauds Psalms.** As may be imagined, the 11 exaposteilaria and the
11 idiomela comment on the 11 Resurrection pericopes. According to the
editions cited, the idiomela are said to be the work of Emperor Leo VI the
Wise (886-912) and the exaposteilaria of his son Constantine VII Porphy-
rogenitus (945-959). In the past, the attribution of the idiomela to Leo had
provided a terminus ante quem for dating the entry of the 11 Gospels into
the Byzantine rite, an attribution which is now invalidated by the witness
of the tetraevangelium S. Peterburg RNB gr. 279. Indeed, it must be admit-

3 Cf. the 10" century tetravangelium Cambridge, Univ. Libr. Add. 6594, fols.
78" (éwbwov a') 133" (avdyvwopa B’ Tol Bpbpou dvactacipov), 1341
(edaryyéhov y' ol Epfpov éwbwév). The codex is copied in a straight late
majuscule like that of the Carpentras lectionary and the indication of peri-
copes is in the margins in the copyist's hand. The single adjective éwbwdv
indicates the Resurrection pericopes also in Vatican gr. 354 (a. 949),
fol. 77'.

37 E. g., TTapaxdytiny itor Oxtwnyos % neyain, Rome 1885, 706-712; ITapa-
xAyTien, Athens 1979, 465-468.

® Cf. Stefano PARENTI, Bbpxy nctopusita Ha ekcanocTtunapus, in: MNeHuve
Mano leopruto. C60pHUK B YecT Ha 65-roguwiHmHaTa Ha npod. Meopru
Monos, ed. by M. JOVCEVA et al., Sofia 2010, 285-296.

39 By idiomelon is meant a hymn to be performed with its own melody, cf.
Egon WELLESZ, A History of Byzantine Music and Hymnography, Oxford
21962, 243 f.
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ted that this attribution, like many others, rests on very scant evidence. |
simply note that in the sticherarion Athos Lavra I' 67 of the 10%"/11%" cen-
tury, the relevant stichera and exaposteilaria are given anonymously,*® as
in other later manuscripts. The attribution to Leo emerges in the mid-11t®
century with the sticherarion Sinai gr. 1242.#' As has been noted recently,
a sticheron for Pentecost Sunday that the current hymnographic books
ascribe to the pen of Leo the Wise*? comes instead from the 7t century
Georgian ladgari.*®

Similar problems arise with the attribution of the 11 exaposteilaria
to Constantine Porphyrogenitus. Studies by Theodora Antonopoulou have
shown that not all the hymns attributed to Constantine should be consid-
ered his work.** This being the case, when cataloguing manuscripts, it

40 Cf. Lavra I' 67, fol. 150¥(X sec.): Zbv Bed aTiynpa i016uela dvactaotpa xate
TOV aptBudy xal Ty Sdvapy @V dvastasipnwy éwddy ayiwy edayyeriny.
Cf. also Panagiotis I. SKALTzIS, Ta éwBva Edayyéhie, in: ID., Aettovpyinés
Meléteg, Thessaloniki 2006, 273—-293, here: 291, note 82.

4 Cf. Dimitrios K. BALAGEORGOS — Flora N. KRiTikou, Ta xepbypada
Bulavtviis Movaudjs Zwd A'. Katdloyos meptypadinds t@v yeipoypddwy
wwdixwv Pulavtvis povaudic @Y dmoxeinévay oty Biffhobn Tiis Tepés
Movijs Tou "Opoug Zivd, Athens 2008, 110 f.

42 Inc. Aelite Aaol, THv TprovméaTatov fedtnTa mpooxkuviowuey, in: Tlevryxoot-
aptov xapudaguvoy, Rome 1883,391. 418 f.

43 Cf. Stefano PARENTI, The Beginning of the Hagiopolite Liturgy in Con-
stantinople: New Narrative or Historical Novel? About an Article by Stig R.
Frgyshov, in: Medioevo Greco 22 (2022) 399-427, here: 409.

44 Cf. Theodora ANTONOPOULOU, Imperial Hymnography. The Canons Attrib-
uted to Emperor Constantine VIl Porphyrogenitus. With the Critical Edition
of the First Canon on St John Chrysostom, in: Middle and Late Byzantine
Poetry. Texts and Contexts, ed. by Andreas RHOBY — Nikos ZAGKLAS (Stud-
ies in Byzantine History and Civilization 14), Turnhout 2018, 211-244; EAD.,
Imperial Hymnography. The Second Canon on St John Chrysostom by Em-
peror Constantine VII Porphyrogenitus, in: Mélanges Bernard FLUSIN, ed. by
André BINGGELI et al. (TM 23/1), Paris 2019, 11-40; EAD., Imperial Hymnog-
raphy. The Canon of St Demetrios Attributed to Emperor Constantine VII
Porphyrogenitus, in: Kalligraphos — Essays on Byzantine Language, Litera-
ture and Palaeography. From Byzantine Historiography to Post-Byzantine
Poetry. Festschrift in Honour of loannes MAVROMATIS, ed. by Alexander
ALEXAKIS — Dimitrios S. GEORGAKOPOULOS (ByA 42), Berlin — Boston 2023,
27-55.
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would perhaps be more prudent not to add into the text, even in brackets,
the uncertain attributions of authorship given by liturgical editions.** From
the manuscript tradition it also appears that the 11 theotokia are later ad-
ditions.

6  The Resurrection Gospels in the Rite of the Great
Church

At the end of Easter Vespers, manuscript P (Patmos 266) of the synaxar-
ion of the Great Church describes a rite held in the patriarchal palace:

Xpn ywwoxew 6Tt peta THY cUUTApwaly Tol Auyvixol, Avépxetar 6
matplapyns év tols edxtyplog Tol Ilatpiapyeiov, xal yivetar Umd Tol
diaxbvou 16 uéya Kipie éAénoov, xal dquaywdoxel 6 matpldpxns To
ebaryyeMov TO GvaoTtagiywov Tis TAevpls Ewg: AV TIVWY xpaTiTe xexpdTyvTal
(Jn 20,23).%

Manuscript H (Jerusalem Staurou 40) reworks this text and introduces a
rubric explaining that this rule is now obsolete, and the reading of the peri-
cope is done during Vespers by the protopresbyter.

Xpn ywawoxew 6Tt TO apxaiov, pETG THV CUUTAYpwaty Tol Auyvixol,
avépyetal 6 Tatplapxys év Tois edxtnplols Tol maTplapyelov, xal EAéyeto Umo

43 Cf. Donatella Bucca, Catalogo dei manoscritti musicali greci del SS. Salva-
tore di Messina (Biblioteca Regionale Universitaria di Messina), Rome
2011, LXVII: “In grassetto sono riportati i nomi degli autori, tra parentesi
angolate se integrati a partire da altre fonti. Si fa presente, tuttavia, che la
paternita degli inni & stata accertata e qui segnalata solo per I'innografia
maggiore (contaci e canoni); per le altre composizioni tale paternita non &
facilmente accertabile e, pertanto, viene indicata solo saltuariamente, in
particolare ove riportata nelle edizioni romane dei libri liturgici greci di Pro-
paganda Fide".

46 Patmos 266, fol. 222" DMITRIEVSKIJ, Onncanue |, 137.
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ToD dlaxdvou %) weydAn éxtevi, xal dveylvwoxev 6 Tatpidpxns TO edayyéliov
TO QaaTactyoy THis TAEUpAs Ewg: &y Tvwy xpaTite xexpatyvtal (Jn 20,23).
Niv 8¢ mapdvtwy adtév év 16 Buoiaotypiw Tis Meyddns "Exxnoiag,
avaywwoxetal T edayyéov Umd Tol mpwTompecrfuTépou émi Tol duPwvog.t’

The reading in question is that of Jesus’ appearance to the disciples in the
absence of Thomas, and is part of a larger pericope, called “of the side”,
which is read at the Divine Liturgy on the following Sunday.*¢ This pericope
also corresponds to the ninth in the series of 11 Resurrection Gospels.
The use of the term dvagtaaipov might lead us to suppose that in the en-
vironment of the Great Church they used the series of the 11 Gospels. This
supposition is reinforced by the fact that towards the end of Codex H the
11 Resurrection pericopes are listed.* However, it should be noted that
the order of this Gospel as the ninth within the series is not indicated. In
Greek liturgical terminology, the adjective avaotaaipov signifies not only
the Resurrection but also Sunday.*® We see this, for example, in a rubric of
the synaxarium Vatican gr. 2046 (12t"-13% c.), where it is noted that if the

47 Juan MATEOS, Le Typicon de la Grande Eglise. Ms. Sainte-Croix n° 40, X®
siécle. Introduction, texte critique, traduction et notes, vol. 2: Le cycle des
fétes mobiles (OCA 166), Rome 1963, 96 f., note 2. A different version is
given in DMITRIEVSKIJ, Onuncanue |, 137, note 1, taken from the 12" century
apostolos Athos Panteleimon 252 (now lost?): Xpn 0t ywwoxew, 8Tt To
apyaiov, pueta ™V cupTApwaty Tol Auyxvixol, dvépyetal 6 TaTplapxys €V
Tois edxtnplots Tol maTpiapyov (probably: matpiapyiov), xal Aéyetat V1o Tol
diaxbvou 7 uéMovga (sic) éxtews), xal Qvaywdoxel 6 TaTpldpxns To
edayyéhtov Tiig mheupéis T6- Olors dpiag, Ewg- xexpatyytal (Joh 20,19-23),
viv 08 mapévtog adTol év 1@ OBuolaotypiw T Meyans ‘Exxnoiag,
dvaywwoxetal T0 ebayyédov Umd Tol TpwtompeaPutépou ¥ Tol deute-
pevovtog émi Tod dufwvos. Other witnesses in Georgios ANDREOU, Il Praxa-
postolos bizantino. Edizione del codice Mosca GIM Vlad. 21 (Savva 4)
(JThF 46), Mlnster 2023, 162.

48 MATEOS, Le Typicon de la Grande Eglise II, 108.

49 Cf. ibid. The oldest codex P ends mutilated with the month of August and
thus it is not possible to ascertain the presence of the series of morning
Gospels.

50 Cf. Geoffrey W. H. LAMPE, A Patristic Greek Lexicon, Oxford 1961, 120 s. v.;
Charles Du CANGE, Glossarium ad Scriptores Mediae & Infimae Graecitatis,
vol. 1, Paris 1688 [reprint: Graz 1958], col. 72.
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Exaltation of the Cross (14 September) falls on a Sunday (év xuptaxj),
nothing is to be sung of the Sunday proprium (&vaataatpov).”' Thus, going
back to the rubric of codex P of the Synaxarion, T edayyéhiov T
avagtaatpov could mean no more than “Sunday Gospel”.

As | have had occasion to write elsewhere,* in the Orthros of the
euchologium Barberini gr. 336 (post 787) there are no references to a
Gospel reading, whether on Sundays or on feast days.* The manuscript
continues an ancient tradition, possibly of Antiochene origin, prior to the
6™ century. In fact, we know that in Antioch a reading of a Gospel of the
Resurrection on Sunday night was instituted by Patriarch Severus be-
tween 512 and 518, as recorded in his Homily 77, which is titled as fol-
lows:

‘OTt xate pundtv Aol évavtiwbévtes of edayyehotal Saddpws T&
oupBePnréra mepl s avactdoews Xpiotod Tol feol xal Tol cwtiipog Huddv
loTépYoay, ATva &V TATY) XUpLaX]] VUXTL QVQYIVWOKOUEY.

In his opening words, Severus claims responsibility for the institution of
the reading, or rather — apparently — of a cycle of readings:

Tdvtes pév, qg eimely, amodeyovtal THV &v Tf xuplaxfj vuxtt map’ v
elonynbeloay apuroding T@Y iepdv ebayyeliwy qvdyvwow mepl T dva-
oTagews Tol ueyatov Beoll xal Tol cwtiipog Nudv Ingod Xpiotol.>

51 Vatican gr. 2046, fol. 15% [...] TlaAaie td&is- [..] Ael yivdoxew 87t 2dv dbdoet
) “Ydwaig &v xuplaxy, o0dtv Tov dvactdatpov YdMopey, dMa uévov Tod
atavpod.

52 Elena VELKOVSKA, | “dodici prokeimena” del mattutino cattedrale bizantino,

in: Crossroad of Cultures. Studies in Liturgy and Patristics in Honor of
Gabriele WINKLER, ed. by Hans-Jiirgen FEULNER et al. (OCA 260), Rome
2000, 705-716.

53 Cf. Barb. gr. 336, 70—-84 (BEL.S 80, 97-105; PARENTI — VELKOVSKA).

4 SEVERUS OF ANTIOCH, Hom. 77 (PO 16, 794; KUGENER — TRIFFAUX); cf. Jean
TABET, LOffice commun maronite. Etude du Lilyo et du Safro, Kaslik 1972,
218-223; Gregor M. HANKE, Vesper und Orthros des Kathedralritus der Ha-
gia Sophia zu Konstantinopel. Eine strukturanalytische und entwicklungs-
geschichtliche Untersuchung unter besonderer Beriicksichtigung der
Psalmodie und der Formulare in den Euchologien, vol. 2 (JThF 21), Miinster
2018, 376.
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We do not know how many readings this cycle consisted of, and whether
Severus had borrowed it from Jerusalem.

According to manuscripts P and H, in the rite of the Great Church,
the reading of a Gospel pericope at Orthros was only foreseen on Holy
Saturday (Mt 27,62-66) at the conclusion of the Passion narrative that be-
gan with the composite Gospel of the evening Liturgy on Holy Thursday.*
With Codex H, the vigil (mavvuyis) celebrated late on the evening of Holy
Thursday acquires the series of 12 Passion Gospels, inserted into a
Matins of the Studite type.*®

It is true, however, that the series of the 11 Resurrection Gospels,
together with the morning Gospels for the main feasts of the year, are
found on the final leaves of manuscript H. This does not mean that the
pericopes in question had entered the cathedral rite. Even as late as 1027,
a rubric of the euchologion Coislin 213, copied in Constantinople, informs
us that the prayer of the Gospel did not belong to the Great Church, but to
the “other [churches]” (tais Aowmais) of the city, in which on the most
solemn feasts (xata Tag émonpovs T@Y €opTdv), a Gospel pericope was
read.®” The rubric says nothing about the Sunday Gospels of the Resurrec-
tion, so in the end, their use in the rite of the Great Church remains doubt-
ful. On the other hand, as we saw in § 4, several manuscripts from the 9
and 10" centuries attest to an undeniable diffusion of the 11-Gospel se-
ries within the Ecumenical Patriarchate. The earliest dated witness can be
traced back to the tradition of the Stoudion monastery, others more gener-
ically to the capital city, and none can be assigned with certainty to the
Great Church.

We are confronted here with the common difficulty of the ambiva-
lent silence of liturgical sources, which may not mention a particular rite
because it was not practiced at the time, or, on the contrary, because it
was well known to all. The present case is an instructive one, as it demon-

55 Cf. MATEOS, Le Typicon de la Grande Eglise II, 82.

56 This is the form provided by the Dresden A 704: Konstantin K. AKENT'EV,
TunmkoH Benukown Liepkeun. Cod. Dresde A 104. PeKoHCTpyKUMS TeKCTa
no Matepuanam apxvea A. A. Imutpuesckoro, St. Petersburg 2008, 83 f.

57 Miguel ARRANZ, L'eucologio costantinopolitano agli inizi del secolo XI. Ha-
giasmatarion & Archieratikon (Rituale & Pontificale) con I'aggiunta del
Leiturgikon (Messale), Rome 1996, 94.
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strates that liturgical books alone are not sufficient to resolve the prob-
lems they raise, without taking into account other kinds of sources. Here,
our doubts are dispelled by Chapter 105 (supplementary) of Book | of the
De Cerimoniis of Constantine VII Porphyrogenitus, datable to the seventh
decade of the 10" century. The imperial election of Nicephorus had forced
his relatives, threatened by Joseph Parakimomenos, to resort to the right
of asylum enjoyed by the cathedral of Hagia Sophia, a right which was of-
ten violated. Joseph entered the church early on the morning of Sunday, 9
August 963, at the time when the “divine Gospel of the holy Resurrection”
was being read:

Kupraxijs 0¢ odang, 8’ Tol Abyolatov unvés, Tf Ewbuwij dpa, Aeyouévou Tod

Belov Edayyeliov i dylag dvaotdoews, elgédu 6 mapaxotpudpevos Tuand év
o s ; ‘s v ; s

T éxxdoia, xal avelbwv év w6 Tatpiapyeiw [..].

The rest of the narrative offers no further pertinent information on the
subject, but it is sufficient to prove that in the early 960s, one of the 11
Resurrection pericopes was read in the Orthros of the Great Church. De
Cerimoniis also allows us to confirm that the series of the 11 pericopes in
Codex H of the Synaxarion, dated between 945 and 959, was not part of a
“monastic appendix”, but reflects the practice of the Great Church in the
mid-10" century.

7  The 11" Century Heothinon on Palm Sunday in the
Typikon of the Anastasis

At Matins of Palm Sunday, the so-called “typikon of the Anastasis” (ms
Jerusalem, Hagios Stauros 43) of the year 1122 prescribes the reading of
the last of the series of the 11 morning Gospels. The reading is tran-
scribed in full and is introduced by an interesting rubric:

And then the Resurrection Gospel is read because the Holy Anastasis does
not leave Sunday without saying it, but always says it. Gospel XI according
to John (Jn 21,15-25).%

58 CONSTANTIN VII PROPHYROGENETE, Le Livre des Cérémonies, sous la direc-
tion de Gilbert DAGRON et Bernard FLUSIN, vol. 2 (CFHB. SP 52), Paris 2020,
449,

5 Cf. Athanasios PAPADOPOULOS-KERAMEUS, Avalexta ‘Tepocoluputinds
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At the end of the pericope, a rubric notes not to sing the hymn “Having
beheld the Resurrection of Christ” on that Sunday, but the contrafactum
“Having contemplated Holy Palm Sunday”¢°.

The first rubric led Stig Frgyshov to suppose that the typikon of the
Anastasis, by strongly emphasizing the tradition of the cathedral of
Jerusalem, offers decisive proof in favour of the Hagiopolite provenance
of the series of the 11 Resurrection Gospels. According to the same au-
thor, the norms of the typikon of the Anastasis would find confirmation in
the lectionaries Sinai gr. 210 and Sinai gr. 211, which do not have a morn-
ing pericope for Palm Sunday.®

This hypothesis, however, faces some obstacles. The meticulous
precision of the rubric is rather an indication of a relatively recent interven-
tion, a circumstance confirmed by the demotic language in which it is for-
mulated. Still more problematic is what the rubric states with respect to,
for example, the earlier Hagiopolite tradition. From the lectionaries Sinai
gr. 210 and Sinai georg. 0.38, we learn that in the ninth and tenth centuries,
from Meatfare Sunday to the 5" Sunday of Lent, Sunday Matins had its
own pericope taken from the Synoptic Gospels, which replaced the eight
pericopes of the Jerusalem series of the Resurrection.®? This confirms
that the rubric of the typikon of the Anastasis deliberately ignores the ear-
lier Hagiopolite tradition in order to introduce a new system imposed by

oTayvoloylag, vol. 2, St. Petersburg 1894, 11: Eif’ olitws dvaywwoxetatl
edayyehlov qvaotaaipov, 6t 9 Ayla Avdotasis o0 Aelmel xvplaxfj va wy to
Agyn, @M mavrote® Aéyetar. Edayyéhov 1’ éx Tol xatd lwdvvyy
(*PAPADOPOULOS-KERAMEUS madvTe, corrected from the above cited ms
Jerusalem, Hagios Stauros 43, fol. 57). See Daniel GALADZA, “Blessed is he
who has come and comes again”. Eschatology in Palm Sunday Hymns and
Processions of Twelfth-Century Jerusalem, in: Hymns, Homilies and
Hermeneutics. Experiencing Liturgical Texts in Byzantium, ed. by Sarah
GADOR-WHYTE — Andrew MELLAS (Byzantina Australiensia 25), Leiden —
Boston 2021, 168-189, here: 179. This author, citing the passage, omits
the article %) before Ayia Avagtacis and writes va uy) t0 Aéyetat (instead of
va W) T0 Aéyy), a syntactical construction impossible in Greek.

60 PaPADOPOULOS-KERAMEUS, 11 f.; GALADZA, Blessed, 175-179.
61 Cf. FRoYsHovV, The Resurrection Office, 116 f.
62 Cf. Gabriel BERTONIERE, The Sundays of Lent in the Triodion. The Sundays

Without a Commemoration (OCA 253), Rome 1997, 46 f.
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progressive liturgical Byzantinization. Thus, we must assume that at an
earlier stage, Palm Sunday had its own Gospel reading for Matins.

A positive testimony comes from Sinai georg. 0.38 which offers al-
ternatively Mk 11,1-10 or Mk 11,1-11.% For the presumed absence of a
morning Palm Sunday pericope in Sinai gr. 2710 and 2717 we find in both
codices a reference to a morning pericope taken from the Gospel of Luke:

Sinai gr. 210, fol. 717 Eig 10 EdAoynuévov mpwl edayyélov xata Aovxav-
Kai éyéveto dg Ayyioey eis Bnbdaydi xai Bnbaviav [..] (Lk 19, 29-40).

Sinai gr. 211, fol. 182": Eig 70 EdAoynuévov wbev edayyéhov xata Aovxav-
Kai eimwv talta émopedeto Eumposbev eic Teposdlupa xal éyéveto g
fyytaey eic Byfoayij xat Bnbaviav (Lk 19, 28-40).

It is possible that the subsequent pericope, introduced by the rubric “after
the procession”, suggested that the first pericope also belonged to the
procession. However, the temporal indications mpwi / €éwfev point rather
towards the morning office.

The substitution of “Having contemplated the Resurrection of
Christ” with the contrafactum “Having contemplated the holy Palm Sun-
day” is also explained by the fact that no Resurrection Gospel was origi-
nally read on that Sunday.

8  Eight, Three, Eleven: The Resurrection of Christ and
Patristic Numerology

Assuming that the series of 11 morning Gospels of the Resurrection
emerged in Jerusalem, Frgyshov searched the same tradition for other
liturgical units composed of 11 elements that could inspire the extension
of the Hagiopolite series from 8 to 11. He cites as examples the Christ-
mas and Theophany vigils in the Georgian lectionary, which each have a
liturgical unit repeated 11 times, and, again in the same lectionary, the 11
pericopes of the Passion. Since, considering the rubric of the typikon of
the Anastasis analyzed above, the hypothesis of an origin in Jerusalem
seems unfounded, we will not discuss Frgyshov's corollary, but investi-
gate other possibilities.

63 Cf. Gérard GARITTE, Un index géorgien des lectures évangéliques selon I'an-
cien rite de Jérusalem, in: Mus. 85 (1972) 337-398, here: 352, no. 77.
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In the above-mentioned manual by Mikhail Skaballanovi¢, the author asks
why there are precisely 11 Gospel pericopes, an apparently unusual num-
ber in liturgical symbolism.®* The question closely resembles the one that
a few decades later Juan Mateos would ask himself when faced with the
9,13 and 15 readings of the Christmas, Theophany and Easter vigils.®> Un-
like Frgyshov, Skaballanovi¢ pragmatically looked for the answer in the
Gospel texts. The first pericope specifically mentions the 11 disciples, and
they all predate the election of Matthias (Acts 1,12-26). Skaballanovi¢’s
intuition opens the way for further investigation, resorting to the numerol-
ogy that had so much influence in Antiquity and the Middle Ages, even in
Byzantium. There are two numbers that are closely linked to the Resurrec-
tion, eight and three, on which | will here summarize some data, even
though they are certainly well known.

Let us start with the number eight, whose connection to Sunday
and Resurrection does not need to be demonstrated. After an historic ar-
ticle by Jean Danielou,’® Reinhart Staats and Antonio Quacquarelli de-
voted an article and a book to it.%” According to Quacquarelli, eight has not
only a Paschal significance but also a Christological one:

[...] the number seven [..] recalls Genesis and closes the Old Testament.
Easter, on the other hand, marking a decisive change in the history of hu-
manity, has opened a new week in which the work of Christ continues until
the coming of the Kingdom [..]. The first day after the 7, Saturday, be-
comes the 8", and the number 8 signifies the coming of Christ. In the num-
ber 8 is seen every symbol that is referred to Christ.¢®

In the liturgy there is an implicit relationship between the 8" day and Easter,
because Christ rose on the first day after the Sabbath, that is the 8" day; the
octave day of Easter, since it presides over every Sunday, is considered the

64 Cf. SKABALLANOVIC, TONKOBbIN TUMNKOH, 247.

65 Cf. Juan MATEOS, La célébration de la Parole dans la Liturgie byzantine.
Etude historique (OCA 191), Rome 1971, 131.

66 Cf. Jean DANIELOU, Le dimanche comme huitieme jour, in: Le dimanche
(Lex Orandi 39), Paris 1965, 61-89, here: 88 f.

67 Cf. Reinhart STAATS, Ogdoas als ein Symbol fiir die Auferstehung, in:

VigChr 26 (1972) 29-52, previous bibliography 48 f., note 1; Antonio
QUACQUARELLI, Logdoade patristica e i suoi riflessi nella liturgia e nei monu-
menti (QVetChr 9), Bari 1973.

68 QUACQUARELLI, Llogdoade patristica, 32.

Ex Fonte 4 (2025) 29-63 exfonte.org


https://exfonte.org

ELENA VELKOVA VELKOVSKA 49

octave of the Resurrection, [...] and the same number for this reason recurs
in the octaves of feasts.®

The word “octave” also appears in the titles of Psalms 6 and 11 (dmép s
&ydoic). There is no clear translation of this expression in the modern lan-
guages, nor is there a common understanding of its meaning. In contem-
porary scholarship, various interpretations correspond to the positions
taken in the relevant debate by Gilles Dorival and Olivier Munnich. Accord-
ing to Munnich, who relies on philological data, the context of this “octave”
cannot be temporal but musical, and can be rendered as “on the eighth
string””°. According to Dorival, however, Um¢p Tijg dydosic might not be a
musical expression, but would instead be linked to the circumcision on
the eighth day or to certain purification rites after childbirth, while in an-
cient Christianity, it is the Resurrection of Jesus.”

The patristic commentaries on the “octave” mentioned in the head-
ing “Ymep g dydofic of these two Psalms explain it in a temporal sense,
linked to the Resurrection. The main interpretations can be found in Ori-
gen’'s commentaries: “Tolg émiyeypappévous Omep T 6ydons’ dvo Yapols
Nyolpar ™Y cwtyplov Tis qvaotaoews nuépav ol Kupiov aivittesbar””?,
and especially in Gregory of Nyssa's explanation of Psalm 6, where the
Judaizing meaning of the octave, as an allusion to the circumcision on the
eighth day or to certain purification rites after childbirth, is explicitly criti-
cized,” and it is specified that

69 Ibid., 59. 64 f.

70 Olivier MUNNICH, L'étude des titres des Psaumes. Questions de méthode,
in: VT 61/3 (2011) 361-373, here: 366.
7 Cf. Gilles DorIVAL, Neuf propositions pour I'étude des titres des psaumes,

in: La Septante en Allemagne et en France. Septuaginta Deutsch und Bible
d’Alexandrie, ed. by Wolfgang KrRAUS - Olivier MUNNICH (OBO 238), Fri-
bourg — Gottingen 2009, 149-165, here: 160.

72 ORIGEN, Selecta in psalmos (PG 12, 1061; CPG 1426.1.1); cf. also: A’ Ay
Gvdotaoy Tof Kuplou 7§ petd w0 ZdBPatov Auépe, Atis Wy dyddn,
yevouévny, els Tomov xawidis {wijs, TolabTyg oipar mpoypadiis Tov YaAudy
n&iéobar (ibid.).

73 Cf. GREGORY OF NYSSA, In Ps. 6: mdvTws 8¢ olx dyvoeite T0 Tig 6ydbns
puoThptov. o0 yap on mpds Toudaixag OmoMels eixds oty Omodépeadal
Ty THY didvolay- ol mepl T Goyiuova Tol copatos Nuiy TO peyatoduts
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oupPouleter Tolvuv ¥ Omep T &ydbng émiypady wi mpds TOV mapdvTa
BAémewy xpdvov, GANL mpdg THY &yabny Opév [...] dradégetar 1) ’Oyddn éxelvy,
fitis éotlv 6 édelfis alwv Bhog wia Nuépa yevduevos, xabws dnal Tic TGV
TPodNTAY peydAny Nuépav ™y Exmilopévny dvopdoag {wihv. émeldy) ody 6
alabntds fhog dwTiler T Huépav Exelvn, dAAe 0 dAnbwov dds, ¢ Thc
SueatoaOvyg fAtog, 8 dvatoly) Umd T mpodwTelas xaTovoudleTal S TO
undémote duopalic ouyxadmresbal.’

We now come to the number 3, which the New Testament closely asso-
ciates with the Resurrection of Jesus, which takes place, according to his
own words (Lk 24,7.46; 1 Cor 15,4), three days after his death. There are
also three announcements of the passion, death and Resurrection in the
Synoptics (Mt 16,21. 17,22-23. 20,17-19; Mk 8,31. 9,31. 10,32-34; Lk
9.22. 9.43-44. 18,31-33). Both aspects are already highlighted by Ori-
gen,”® who also connects Jonah's three-day stay in the belly of the whale
with Jesus’ descent into the underworld:

olov 0 onueiov Twvé, éidvtos petd Tpels Nuépag 4md THe xotklag “Tod
wrovs”, i Tol cwThipos Nuév Ny dvastdoews weta “Tpels Nuépas xal Tpels
vixTag” GuioTapévou amd Tév vexpv [..].7°

7ol puotyplov Tijg dyddns xatdyovtes TOV THg TEpLITOUTiG VOOV xal TO pETE
™V Aoyelav xabdpaiov xal té Tolalita Aéyouat 6 dplbud Tic dyddns xata-
unvieahar. Nuels 08 d1dayBevres mapa Tol peydiov [addov 6T1 6 vépog Tveu-
patinds ott, xdv v Tolg pynpovevBelot vpows 6 dplbos obTog EudépnTal
vopoBetdv xal ¢ dppevt TV TeptTouny xal T yuvaikl ™)y émi xabapiopod
Buciav, olite dmoBaiopey Tov vépov olte Tamewds éxdexdueba eiddtes ETt
aAnBds T dyddy yivetar v dAnbivi) mepitoun i THs meTpivng payaipag
évepyoupévn (GNO 5, 187 f.; MCDONOUGH — ALEXANDER) (CPG 3156).

7 Ibid., 83 (CPG 3155).

78 To give an example, cf. ORIGEN, In Jo., 10, 248-250: ‘O pévtor ye

P73 @2

‘HpaxAéwv 10 “év tpiotv” ¢naly avtt Tol “év TpiTn”, un épeuvyoag, xaitot ye
~

¢moTHoas T6 “év Tplaly”, méis év Tpialy 1) dvaoTaats évepyeital Nuépais. [...]
"Ett 08 xal T TpiTy drol T mvevpaTuay Nuépay, v 1) olovral dnholichat
™V Tiis &xdnoiag dvdotacy. [..] Todtw 0¢ axélovBév éaTy TpwTny Aéyely
elvat T xobay Npépav xal Ty deutépay THY Yuxueiy, 0d yeyevnuévs Tiis
gxoias Tig dvaotacews év adtais (SChr 157, 530; BLANC) (CPG 1453).

76 ORIGEN, Comm. in Mt., 12,3 (GCS 40, 73 ; KLOSTERMANN) (CPG 1450.1).

Ex Fonte 4 (2025) 29-63 exfonte.org


https://exfonte.org

ELENA VELKOVA VELKOVSKA 51

A similar juxtaposition is found in the commentaries on the Psalms attrib-
uted to Didymus the Blind:

Tis yap oapxds amotebeipévng év TG pvnueiw ) Yuxd adtol yeyovey év T
xapdia THc yiic Tpels Nuépag xal Tpels vixtag, ned’ 8 dvactas Edafe T
odpxa Hy Téws dialevbas Ny amd To cwpatos.”’

Gregory of Nyssa, speaking of the triple baptismal immersion, also links
the number three to the Resurrection:

avtl yfic 1o Udwp emiyeduevos xal OTodVs TO aTolyeiov v Tpial Teptédolg THY
TPIIEPOV THG QVAOTATEWS XAPLV ATEULUNTATO.”®

Many other examples might be adduced, but now we come to the number
11, that of the Sunday Gospels of the Resurrection.

11 is the sum of three plus eight. 11 is also closely related to Jesus’
appearances to the 11 disciples after the Resurrection (Lk 24,9.33; Mt
28,16; Mk 16,14). It is no coincidence that the first Gospel of the series
opens with the mention of this number: T& xatpé éxelvw Emopetbnoay of
gvoexa pabntal eic ™y Taddaiav (Mt 28,16). Unlike the Hagiopolite peri-
copes, the 11 Byzantine Gospels revolve around the appearances of
Christ. A good example of the juxtaposition between the number 11 and
these appearances is already found in Eusebius of Caesarea:

Kedés 3¢ adtds ny Stuwv ¢ xal Tlétpos, @ xal mpd Tév Evdexa wévos wéve
by 6 Swthp, Tis mapa mavtag UmepParrodars avTod xdptv omouddc.”

Eusebius, trying to harmonize the events after the Resurrection according
to all evangelists — just as in the 11 Sunday Gospels — emphasizes that
the risen Lord was seen by only 11 disciples.

77 DIDYMUS THE BLIND, Ps., fragm. 97 (PTS 15, 180; MUHLENBERG) (CPG 2551).

78 GREGORY OF NYSsA, Or. catech. 35,49 (SChr 453, 306; MUHLENBERG) (CPG
3150).

79 EuseBIUS, Supplementa ad quaestiones ad Marinum (PG 22, 989), cf. also
Ett el pév tols &vdexa pévous pabyras ol Swtfipos % tév EdayyeAinwv
Amiotato ypady (ibid.; PG 22, 1004) (CPG 3470).
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The first author to put together these three numbers, 3, 8 and 11, in the
perspective of the Resurrection is the Arian Asterius Sophista (1 around
341) in his homily on Psalm 11.%°

Aié i 0O ) GvdoTacs xal Tpity xal dyddy dvépactal; Tpity wtv elpytat wg
amd ol maboug xal Tol oTavpol, dyddn 0t s amd Tig dnuiovpylas xat Tig
Gvaotdoews. "Emel o0v 1] xuplaxdj dvéaty 6 xUplog, &v O Tff xupladi 1 dpx)
7ol dawopévou xdapou éyéveto, s Imdpyer TO Gis, v 1) TO alohyTov dids
amod axotoug EAauley, &v adtli xal 1o vonToy dés T6 dAnbwiv, 6 Xpiotés, éx
Tddov dvétetle, O 8y xal wg amd Tddou xal favdTov 6 xéopos EynyepTal.
Amd wuplaxdic o0 elg xvptaxny 7 dyddy dmavtd, xal Eott TpiTy xal dyddy H
a0TH- TpiTy &4’ 00 Emabev, byddy 4o’ Mg 6 xdapog Eyévero. [..]

"Emel olv %) tpity xal % 6yddy eixdves dvaotdoews, ¥ Ot Tpity xal % dyddy
motofot Tov évdéxatov aptBudy, die TolTo Evdéxatog xelta 6 T dvaoTdoews
Yapds- Eig 10 Téhog, Umep T 6yddng- Yaiuds 6 Aavld évoéxatog [..].¢!

This juxtaposition of three, eight and 11 is an example of Antiochian exe-
gesis. The symbolism of the number 11 is developed from the number of
the Psalm, which is interpreted in light of the Resurrection, considering
precisely the numbers three and eight as components, taken individually,
of the number of the Resurrection.

According to Marcel Richard, the homilies on the Psalms attributed
to Asterius present a complex textual history that does not allow certain
attribution to a single author. They seem to be assembled thematically
and may have been subjected to editorial work already in ancient times.®?
To give just one example, the edited homilies are only on the first 38
Psalms, and each concerns only the opening verses of each Psalm. Since
the author was branded as an Arian, his homilies have come down in part
under the name of John Chrysostom.

80 ASTERIUS SOPHISTA, Hom. 20 (S0.S 16, 153-160; RICHARD) (CPG 2815).

81 Ibid., 8§ 4-7.

82 Cf. Marcel RICHARD, Introduction, in: Asterii sophistae commentariorum in
Psalmos quae supersunt (Symbolae Osloenses, fasc. suppl. 16), Oslo
1956, IlI-IX.
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9

The Chronicle of George Hamartolos

53

In the first half of the 9" century, a period closer to the creation of the se-
ries of the 11 Gospels, George the monk, also known as Hamartolos,?®
was active in Constantinople, probably in the Stoudion monastery. His
Chronicle is studied especially for the last part, in which the author de-
scribes events contemporary to himself. What interests us here, however,
is the section in which he writes about the Roman emperors. Speaking of
the times of Tiberius in relation to the passion of Christ,?* George quotes
an extended passage of a homily attributed to John Chrysostom com-
menting on the numbers of the Resurrection three and eight. This is in fact

the homily on Psalm 20 by Asterius the Sophist mentioned above.

Asterius the Sofist George the Monk

¢ 7

el &v 7§ TplTy Nuépa dvéaTy 6 xUplog,
xafg attds Edeyer Ael Tov vidv Tod
avBpwmou Todl& Tabelv  xal  dmo-
doxtpacdiivar xal amoxtavlijvar xal T
Tpity Nuépa qvaotival (Mk 8,31) —

el 0Ov &v 1] TpiTy Nuépe dvéay 6 xbpiog,

dwe Ti % 4y0bn avdotasts Aéyetar Tod
xuplou; [...]

A Tt odv % dvdotacis xal Tpity xal
8ydén avdpactal;

Tpity pév eipyrar wg and Tol maboug
xal Tob atavpol, dyddy Ot we amd T
dnuovpylag xat Tis dvaotdoews. "Emel
0%V Tfj xuplaxf] dvéaty 6 xlplog, év Ot
T xvplaxf] N apxy Tol daouévou
x6aopou éyéveto, HTls Umapyel TO ¢,
&v 7 10 alobntov Gl &md axdroug
Elawey, v adTi xal T vonTov $is TO
aAnBwév, 6 Xptads, €x Tadou AvETELAE,
O bv xal @g amd Tddou xatl bavatou

TMept 7 yé 7o xal 6 péyas Zdm
XpuaoaTopos:

el olv é&v T Tplty Nuépa dvéoty
Xpiotés, s adtdg ENeyev- Oel TOV VidY
7ol avlpwmou moAAG mabelv xal dmo-
doxtpacbijvar xai amoxtavbijval xal T
TpiTy Nuépa qvaotival (Mk 8,31),

ot i %) 6ydbn avdoTacts Aéyetal Tod
xuplou;

xal TpiTy uév elpytat w¢ amd tol maboug
xal Tob otavpol, dyddy Ot we amd T
onuiovpylas xal i dvaotdoews. €mel
ol T§j xvptaxfi avéory Xpiatés, v 3
apyy) Tol datvopévov xoopov YEyovey,
#Tis Umapyel T0 s amd Tol xdouou
Adupay &v adtf, xal T voyTov is TO
3 4 € 4 3 A 3 4
aAnbwév, 6 Xpiotés, éx Tadou dvé-

5 a e PR ’ \ A
Tethey, 0L By xal @ amd Tddou xal bavd-
Tou O X0op0g EYNYEPTaL. ATO XUl

8 Cf. The Oxford Dictionary of Byzantium, vol. 1, ed. by Alexander P. KAZHDAN

84

et al., New York — Oxford 1991, 836 s. v.

Cf. Herbert HUNGER, Die hochsprachliche profane Literatur der Byzantiner,

vol. 1, Munich, 1978, 348.
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I3

6 wbapos Eynyeptat. Amd xupiaxijs odv
ele xvplway 7 6yddy dmavtd, xal
goTiTplTy xal 8yddn % adth- TpiTy 4’
oU #mabev, 8yd6y ad’ s 6 xbapuog EyéveTo.
"Eott xai @A\ aitia Tig 8yddns xal T
TpiTng Ok T AvaoTaolg  ExdoTy
avépastat. 'Ev tff  £Ro6uyn Muépa
xatémavaey 6 Bede amd mdvTwv TV
gpywv adtol xal EoTwv ¥ xatamauols
TENOG Epywv
neTiopévwy. Télog 08 xal xaTdmavolg
Aéyetar xal 7 Tol xbopov cuvTélela,
ote wédder mapayewy TO oxfiue Tol
xéopov ToUTou 6 Beds. Emel olv
auaptiév 6 Plog Eyepe xal Ametheito
wopou cuvtéleta, 6 XploTog 0F éml
cuvteleia Tol ai@vog els abétnow Tij
Guaptios NABe xal Enabe xal étddy xal
GvéaTy év ] xuptaxdj. 'Ev 1) ov xdopov
motelv Ap€ato, &v altfi 6 xoopomolds
QVETTY) xal TOV XOTWOV AVETTYTE, xal %)
mpwTY €v Onwoupyla 6ydén &v T
TaALYYEVeTiQ YEYOVE.

\ 4 b
xal  CUVTEAELR am-

T4} éxty éml Do éoTalpwTal, Emeldn
6 &v Tf Exty yevdpevos dvlpwmog Oid
E0ou mapémeae-

i E0dou 6 Bavatos, S E0dov 1) {w.
T £fddun xatémavoey 4md TGV Epywy-
T EB0dun év 16 Tddw TO olua
avémavoe. Tedelav yap Nuépav év @
Tadw TV EPISuny Euewe. T ydoy
AVETTY) xal TOV XOTUOY HYELPE, xal ETTIY
1) xuplaxd) xal Tpity xal dydén. TpiTy
uév o v Tol xuplov dvdoTaaty,
8yd6n Ot o0 wévov S TV Tol xupiov,
GAX& xal Ot TV Tol xdopov Eyepaty.?

ot elg xvptaxdy ¥ 6ydéy dmavtd, xal
€oTL TplTy xal 6ydoy ¥ adTy, TpiTy 4’
o0 #mabev, 8yddy &d> s 6 wdopos
gygveto.

ot 08 xal &AM aitia T dyddns xai
T¢ Tpitng, O Tl GvdoTaclg éxdoTy
wvépactal. &v yap T 6ydén nuépe
xatémavoey 6 Oedg dmd mhvTwy TGV
gpywv aldtol, xal EoTwv M xatamavolg
TENOG Epywv
neTioRévwy. TéNoS 0 xal xaTdTavolg
Aéyetar xal % Tol xbouov cuvtélela,
6te wéder mapayew T0 oxfjua Tol
xéapou feds. émel olv
quaptiéy 6 Plog Eyepe xal Ametheito
wdopou cuvtédela, 6 0t XploTodg émi
ouvteAeia ToU aildvos eig abétnaw T
Guaptias NABe xal Enalbe xal érddy xal
GvéaT, &v T xupLaxd, év 1) Tov xéopov
motelv Ap€ato, &v altfi ¢ xoopomolds
QVETTY xal TOV KOO0V QVETTYTEY, Xal
) mpwTy év Onuloupyla 6yddy &v TH
ALY YEVETIQ YEYOVEV.

\ 4 3
xal  CUVTEAELR am-

ToUTOU 0

T§j éxty €ml E0ov oTavpoliTal Sie TOV év
Tfj &ty yevéuevov GvBpwmov.

Awir E0ou Tolvuy Bdvatog xal die EdAov
1 {wn. Tff £BAduy xaTémavoey Amod TEY
gpywv, Tfj EPOdun &v TG Tddw TO Thpa
avémauoey (Tedelav yap Nuépav THY
£BO6unY Euetve), T 6yddy dvéoTy xai
TOV XOOOV HYELPEV. xal ETTIV %) xUPLAX)
xal Tplty xal 6yddy, Tpitn pév o T
Tol xuplov Gvaotacty, 6yddy Ot ob
uovov dte THv Tod xuplov, GAAG xal die
v ToU xapou Eyepor.”

2 ASTERIUS SOPHISTA, Hom. 20, 4-7 (SO.S 16, 154 f.; RICHARD).
® GEORGE THE MONK, Chronicon 8,3 (DE Boor 1,312 f. 315).
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The passages in the Chronicle of George taken from Homily 20 on the
Psalms continue, but for our purposes, those cited here are sufficient. As
we can see, the texts are very similar, and this seems to be a case of direct
borrowing. Note George’s attribution of the passage, as previously men-
tioned, to John Chrysostom; the only significant variant is the ordinal nu-
meral “seventh” in Asterius versus “eighth” in the Chronicle.® It seems that
George is very keen to emphasize the importance of the symbolic value of
the octave.

George's text, borrowed from Homily 20 on the Psalms, shows that
in the 9™ century there was great interest in numerology,*® in which the
numbers three and eight are interpreted as symbols par excellence of the
Resurrection. The strong link of the Resurrection not only with the number
11, but also with Psalm 11 itself, the link commented on by Asterius, is
also present in the choice of the prokeimena of the morning Gospels of
the eight modes. Indeed, the prokeimenon that opens the series, that of
mode |, is taken from Psalm 11, and takes up the theme of Resurrection:
Niv dvaotioopat, Aéyer Kipiog- OMoopal év owtypiw, mappnoiagopat év
adTd. Xtixog Ta Adywe Kuplov Adywa ayva, dpylplov Temupwuévov,
doxiwov T yij xexabapiopévov éntamiacing (Ps 11, 6.7).*7 In the series of
prokeimena for the Sunday liturgy, Psalm 11 is also present as a
prokeimenon of tone 1.

10 Conclusion

The oldest witness to the Constantinopolitan “ecclesiastical” cathedral
matins, Barberini gr. 336 (post 787), does not foresee a Gospel reading.
The codex thus perpetuates an ancient tradition that linked Constantino-
ple and Antioch at least until the first decade of the 6" century. To demon-
strate that the evangelical accounts of the Resurrection do not contradict

85 On the numbers 7 and 8 in the New Testament see also Luc de GOUSTINE,
Il servitore con un solo talento. | numeri nel Nuovo Testamento, Brescia
2022, 123-141.

86 For an earlier period, cf. Joel KALVESMAKI, The Theology of Arithmetic.
Number Symbolism in Platonism and Early Christianity (Hellenic Studies
59), Washington, DC 2013.

&7 MATEOS, Le typicon de la Grande Eglise II, 170.
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each other, between 512 and 518 Patriarch Severus of Antioch introduced
the narrative of the Resurrection — presumably a cycle — at the Sunday
vigil in his cathedral.

It is not possible to establish whether or to what extent Severus im-
itated the tradition of Jerusalem, where the reading of a pericope of the
Passion and Resurrection during the Sunday vigil is witnessed by Egeria
in the 380s. The Hagiopolite sources in Armenian, and the Armenian tradi-
tion up to the present day, know a series of four pericopes ordered accord-
ing to the usual sequence of the evangelists (Mt, Mk, Lk, Jn). Later, the
Cathedral of Jerusalem doubled the series by harmonizing it with the
eight musical modes.

A series of 11 pericopes concerning the appearance of Christ to the
disciples after the Resurrection appeared in Constantinople with the 9th
century Gospel manuscripts. It is, therefore, a series independent from the
preceding ones, both in creation and thematically. The earliest dated wit-
ness is the St. Petersburg tetravangelium RNB gr. 219, completed by
Nicholas, the second hegumen of the Stoudion monastery, in 835. There
are no Hagiopolite witnesses to the series of 11 pericopes prior to the
liturgical Byzantinization of the 10" century, and the late rubric of the
typikon of the Anastasis demonstrates exactly the opposite of what it
claims.

Thus falls the rather surreal hypothesis that it was the Church of
Jerusalem that extended the pericopes of the Resurrection from 8 to 11,
destroying the harmonious correspondence it had established with the
eight musical modes. The Chronicle of George Hamartolos demonstrates
how vivid the interest in sacred numerology was in Constantinople in the
9t century. The number 11 as a reference to the Resurrection boasted a
solid tradition, one which George synthesizes from a writing of
[Pseudo-]Chrysostom, which in turn is to be ascribed to the Arian Asterius
the Sophist. The chronology of these developments suggests a link be-
tween the creation of the series of 11 pericopes and the liturgical reform
of the 9t century, influenced by numerological considerations. If this is
indeed the case, Janeras’ hypothesis of the Constantinopolitan or “Byzan-
tine” origin of the series of the 11 Resurrection Gospels receives an unex-
pected confirmation.
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CFHB. SP  Corpus Fontium Historiae Byzantinae. Series Parisiensis
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PG Patrologia Graeca

PO Patrologia Orientalis

POC Proche-Orient Chrétien
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